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INTRODUCTION. 


The subject discussed in these pages is one of 
profoundest importance, and never was there felt 
a wider interest in it than there is to-day. Hence 
the discussion is timely. We, who fondly cling 
to that form of faith which is commonly accounted 
orthodox, cannot conceal from ourselves the fact 
that the sweep of the current of thought at present 
is powerfully in the direction of what is known as 
‘*jiberal’’ theology. 

And anything is ‘‘ liberal’’ that gives to man a 
larger license to do as he likes; that mitigates 
the strictness of God’s requirements, or tones 
down the severity of His threatened judgments; 
anything that makes sin less sinful, or its punish- 
ment less dreadful. It is plausibly urged that 
men rebel against God because of the savagery of 
the representations of Him given by the ‘‘ Old 
Theology,’’ and so the modern liberal commonly 
supposes that by lessening men’s fears he is height- 
ening God’s glory. 
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No doubt there have been periods in the history 
of the church when the law was preached in a 
loveless way by those who seemed to delight in 
‘‘dealing damnation round the land,’’ but ours is 
not such a period. We are suffering rather the 
natural reaction from such a period. Aforetime 
there was high discourse on the ‘‘ Divine Sover-. 
eignty;’ now of that we hear next to nothing 
and think still less, while the ‘‘ Fatherhood of 
Giod’’ is the almost endless topic of discourse. 

We are not sure that heaven has been brought 
nearer or made clearer—the disposition rather 
being by the improvement of earthly conditions to 
make our heaven here below. 

We aresure, however, that hell is put a great deal 
farther off, and that even Christian ministers are 
disposed to quench its fires or to stop up its 
mouth, or at least to close their own mouths as to 
any emphatic warning against the danger of going 
to such a place of torment. The Universalist in- 
sists that all men shall sooner or later be taken to 
heaven. ‘The Second Probationist suggests the 
probability, which in his mind is becoming more and 
more a certainty, that the heathen, who comprise the 
great majority of humanity, having had no op- 
portunity of salvation in this world, will have 
gracious opportunity vouchsafed to them in the 
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next, and under such favorable conditions that we 
may confidently count upon their acceptance of 
it;in which case it would appear that the heathen 
are to be congratulated rather than to be pitied, 
as one is apt to think that a second probation 
under the clear light of the other world is rather 
to be coveted than any kind of probation in the 
dim light that is allowed us here, even in the 
midst of a Christian land. It would seem as if we 
are at a disadvantage rather than the heathen, 
and that, on the principles of the New Theology, 
all who die unsaved in Christian lands, unless 
they have enjoyed exceptionally great advantages, 
ought to have another chance in the world to come. 
This is the logical outcome of the New Theology, 
and this is the substance of the ‘‘larger hope’’ 
of which, of late, we have Heard so much. 

And who can tell but that when the veil is lifted 
and the light let in all men shall joyfully embrace 
the truth which now in their ignorance and folly 
they reject. Thus all men would be saved, and 
what looks like a cloud and stigma on the other- 
wise fair face of God’s universe would be blotted 
out forever, so reason the representations of the 
New Theology, and so would they be rid of hell. 
The Annihilationist pursues a different route, but 


arrives at substantially the same conclusion. He 
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cannot so far resist the Scriptures as to save the 
whole human family, but by the annihilation of 
the unsaved he annihilates hell, at least so far as 
it relates to the son of Adam. If life means exist- 
ence, and death means non-existence, then, as 
eternal life is the exclusive possession of believers 
in Christ, only these will exist forever, while all 
the rest of the race will be non-existent forever. 


There is a plausibility about this statement of the 


matter that tends to carry conviction to very many 


minds, especially to such as have pondered long 
and painfully the doctrine of future retribution, 
and who shrink, as all sensitive natures cannot 
fail to do, from the awful thought of an eternal 
hell. The fact that such natures shrink from it 
does not disprove the existence of it. 

All pure and noble natures shrink from sin— 
the least sin—and from suffering, even though it 
be but for a moment. But sin is here notwith- 
standing. The shrinking and suffering is here, 
and in appalling measure, and has been here for 
thousands of years. We cannot blink the fact, 
however much we may deplore it. 

The question is not so much about the eternity 
of sin and suffering as about their existence at all 
under the government of God. And there is no 


a prior? argument used against their eternity that 


& 
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would not be equally conclusive against their 
existence here and now. 

But this is nota case for a priori argument. It 
is one that can only be settled by a critical exami- 
nation of the Word of God. Such critical examina- 
tion has been given by the devout and able author 
of the following pages. He is eminently qualified 
for the task to which he has addressed himself, not 
only by reason of his devout scholarship but by 
reason of the fact that the arguments which he 
now undertakes to refute were once conclusive to 
his own mind, and hence he is prepared to appre- 
ciate the weight of them. 

He meets them calmly, courageously, completely, 
and refutes them so utterly that there would seem 
to be absolutely nothing left to be desired in the 
way of argument. 

By pinning the Annihilationist down to a point, 
by insisting upon exactness of definition and 
clearness of statement, and by showing just what 
the Scriptures do mean by life and death and im- 
| mortality as contradistinguished from the absurd- 
ly loose way in which those words are commonly 
used, not only by the Annihilationists but by 
teachers accounted orthodox, he has performed a 
service of exceeding value to the Christian world. 

The theory of the Annihilationist lies just in the 
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direction of the trend of the times, and _ this 
makes it all the more welcome to a multitude of 
minds. 

Believing as I do that the trend is in a danger- ~ 
ous direction, tending as it does to allay rather 
than to awaken the fears of men, to minimize 
rather than to emphasize the dreadfulness of the 
consequences which sin has entailed upon our race, 
I hail this contribution to the discussion of this 
great question with exceeding satisfaction. It is 
the clearest and most forceful presentation of the 
points at issue that I have met with anywhere, and 
so completely cuts away the ground from under 
the feet of the Annihilationist as to leave him not 
an inch to stand upon. 

At such a time as that to which we have come 
this little volume can scarcely fail to be of ineal- 
culable use. I therefore bid it a very hearty God- 
speed. 

P. S. Henson. 


Chicago, July 13, 1888. 


PREFACE. 8) 


PREFACE. 


Falsehood and Error are no sterile plants; but 
a wonderful fecundity attends and waits upon 
them, in whatever soil they may find a home. 
They are the bitter and the ever aggressive 
enemies of Truth, which, though destined to a 
final and complete triumph, is yet compelled— 
hardly bestead—to keep her forces ever under 
arms, and fight her onward way to victory. It 
has ever been so, in all the ages, and so it will 
continue to be, until the last campaign has been 
fought, and the last hard-earned victory shall 
culminate in a peace, followed by no clash of 
arms or alarm of war. 

He who is Truth’s source, and living embod- 
iment, came from heaven to earth to sow the 
Truth in human hearts, as sowers sow the seed 
in fruitful soil with a view to the increase; and 
as the weeds and chess grow up among and 
choke the wheat, so falsehood and error ever 
follow and wait on the propagation of Truth; 
and but for the eternal vigilance of her friends, 
would uproot and destroy her. 

The Christ, who is the source of Truth, was 
met by the Father of lies, through whom He 
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submitted to the Cross, and to Death—to the 
bruising of the heel—on his all conquering 
way to the final bruising of the head of His 
great enemy and ours. From the Cross went . 
forth that mighty potency, which is to pull 
down the strongholds of Satan. Soon the pro- 
phetic song of the Apocalypse will give back 
its echoes from every hill top and valley; and 
the very heavens above us shall serve as a 
sounding-board to swell the glad refrain: 
“They overcame him bythe blood of the Lamb.” 

As. the Captain of our salvation for the 
Truth’s sake was ‘‘made perfect through suf-_ 
ferings,”’ even so must His followers suffer in 
the same conflict—“‘resisting unto blood, striv- 
ing against sin.” The Christian is a soldier; 
and the churches of Christ are His marshaled 
hosts, marching under His leadership steadily 
on to the overthrow of Falsehood and Error, 
and the final and peaceful enthronement of 
Truth. When the churches and the profess- 
ing Christian cease to be aggressive—are no 
more valiant for the Truth as against Error— 
then has Christ no more use for the mass or the 
individual. No church ever died so long as it 
maintained its attitude of hostility tothe world, 
the flesh and the Devil. When the Church 
enters into a truce—strikes a compromise, or 
makes a peace, with these enemies of her Lord, 
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her decline has begun, and her downfall is but 
a question of time, unless peace, compromise 
and truce are speedily changed for active re- 
- newal of hostilities. - ‘There is no peace, saith 
my God, to the wicked.” This sentiment voices 
God’s attitude towards those who make or love 
a lie. This must be the position of those 
whom He will own as His redeemed ones. 
“Whosoever therefore will be a friend of the 
world, is the enemy of God.” ‘“ He thatis not 
with me is against me, ”’ saith the Christ. 

Now this warfare is not a carnal or physical, 
but a spiritual one, which calls not for that 
brute courage that impels its owner to brave 
the belching cannon’s mouth; but it demands 
a higher kind of courage—even that which 
dares to stand by Truth’s side, alone, were 
earth and hell arrayed against her. Many a 
man would march without a tremor to a gory 
death on a battle-field, who would play the cow- 
ard in the presence of a scoffer’s sneer. 

Truth needs soldiers who love her, and who 
dare to do and die in her behalf; and her neces- 
sity was never greater than to-day. As the 
final conflict approaches the forces of Evil are 
becoming more and more active; and their re- 
sources are being strained to their utmost-— 
necessitating an equal or greater activity on 
the part of the hosts of Truth. Error 1s spread- 
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ing all over the world, like smoke from the bot- 
tomless pit, blinding and obscuring wherever 
it goes; and Falsehood cheers it on with 
stoutest succor at every point of attack. 
Among the forms of Error now assailing the 
churches of our Lord—-the pillar and ground 
of the Truth,—none is more subtle, more 
aggressive, more dangerous and more successful 
in undermining the strongholds of Truth 
than is that hydra-headed monstrosity which 
has for its ultimate end the annihilation, or, 
as they prefer to term it, the extinction of 
the being, of the wicked. None is making 
more rapid strides among thinkers in the 
churches—capturing some of the finest minds, 
not only in the pews, but invading also the 
pulpits, not of a few merely, but of many 
denominations. And these captives are not 
the “ scatter-brains ” of our pulpits—if we have 
any-—nor are they men who love Error for 
Hirror’s sake; but they are lovers of Truth, to 
whom they desire to be loyal, while thus 
deceived and led astray by her counterfeit. 
To assail such men with ridicule or abuse is 
neither manly nor Christian. Many attempts 
have been made by good men to overthrow this 
theory, which have failed; and still the 
doctrine spreads lke a prairie fire, doing 
a truly devastating work. Very few have 
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confidence enough in themselves, or their own 
opinions, to grapple with this giant Slaygood. 
Now and then an effort is made by some one, 
who feels that something must be done, to stop 
the ravages and onslaughts of this aggressive 
foe; for fiercely aggressive itis. These efforts, 
while they have evinced a commendable desire 
to honor truth, have failed to successfully com- 
pass the overthrow of this form of error, be- 
cause of the faulty methods used, and the 
admixture of error with the truth they were 
themselves employing in the conflict. Nothing 
but the true “Jerusalem blade” will cut through 
the armor of this doughty knight. No edge of 
adulterated metal will suffice to reach the life 
of him who wears it. 

In adding another to the attempts to over- 
throw or check the progress of this doctrine, 
the writer enters the field with modesty, yet 
with a boldness born of honest conviction. 

It may not be amiss for him to state that he 
was once, and for some years, a hearty and 
an honest believer, and an industrious propa- 
gator, of the theory here opposed. He fell in 
with it in his early religious experience, and 
has never yet read a book or pamphlet on the 
subject whose facts or reasoning sufficed to de- 
liver him from its holding power. God’s spirit, 
as he fully believes, took hold of him, and, 
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through many a throeand soul struggle, brought 
him into a broader field of vision than he had 
ever before traversed; for which divine lead- 
ing he can never be sufficiently grateful. 

As progress is made in the work thus under- — 
taken, the careful reader will, in some measure, 
appreciate the difficulties of the task, when it 
is seen that the writer opens up in some re- 
spects a new path—having to oppose the so- 
called Orthodox, as well as the Destructionists 
—with this difference, however, that while in 
apparent opposition to the former, he is in 
reality sustaining their ultimate idea; but on 
the other hand, while he may and will assent 
to some of the propositions of the latter, he 
will be found at war with their conclusions. 

The thoughtful reader will not fail to dis- 
cover much repetition of thought and phrase- 
ology, more than the author would have in- 
dulged in on almost any other theme; but the 
nature of the subject seemed to demand it. 

~The effort here made is but a manifestation 
of gratitude to God for the light received, with 
a desire to help those who are now misled, as 
well as to preserve others from thesnare. That 
God’s blessing may attend the endeavor is the 
earnest prayer of 
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CHAPTER I. 


PRELIMINARY. 


Coming to know the truth is a process. To 
know the truth is to know God. God in Christ 
has left on record this important statement: 
‘Tam the Truth,” He has alsosaid: ‘Iam 
the Way and the Life.” Whatever else God 
may be, or is, He is certainly “Truth.” To 
know the “only true God, and Jesus Christ 
whom He has sent,” is to have, or possess, eter- 
nal life. This knowledge, whatever may be 
its measure, is eternal life to him who pos- 
sesses it. This life is a growing treasure, 
growing in proportion as it feeds on Treth, in 
other words, on God, in Christ. “Except ye 
eat the flesh of the Son of Man and drink His 
blood, ye have no life in you. Whoso eateth 
my flesh and drinketh my blood hath eternal 
life. He that eateth me, even he shall live by 
me.” In immediate connection with these 
words, and in part in explanation of them, the 
Christ goeson to say: ‘“Itis the spirit that 
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quickeneth; the flesh profiteth nothing; the 
words that I speak unto you, they are spirit 
and they are life.” These sayings of Him who 
is the Truth were not understood by those who 
heard Him. How few fully understand them 
even now. ‘They were a revelation, of the 
Truth, but a progressive revelation, to be under- 
stood only as wrought into the experience of 
individuals. : 

Paul speaks of this process in his letter to 
the Colossians, when he says: ‘“ Being fruitful 
in every good work, zncreasing in the know]l- 
edge of God.” Peter more plainly, if possible, 
as follows: “But grow in grace, and in the 
knowledge of our Lord and Savior Jesus 
Christ.” | 

Knowing then by the word of God, as well 
as by observation and personal experience, that 
a process is necessary in the attainment of 
knowledge, and especially the knowledge of 
God, what wonder is it that, in all ages, the 
seekers after truth have come to attainment, 
through many conflicts, with error and its 
cohorts—through many struggles, that have 
fairly rent the soul, and through many mistakes 
which, but for God’s goodness, would have 
ruined it. 

Many of the fiercest struggles which have 
tried the Christian Church in the past, as well 
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as in the present, have been betweer those who 
were alike lovers of the Truth, and ready to 
lay down their lives for her. Itis asad record 
they have made; and perhaps never was the 
war of words more fierce, more distracting, and 
more subtle, and therefore more dangerous, 
than in our day and generation. 

Satan—the Father of all falsehood—seems 
never better pleased, or more successful in 
troubling God’s children, than when he arrays 
certain leaders—or would-be leaders—of relig- 
ious sentiment against one another, with regard 
to some one or more of the great doctrines rec- 
ognized as truth by professing Christians. 

Our age is pre-eminently the Iconoclastic. 
Many an image, long cherished and worshiped, 
has been overthrown, and compelled to give 
way tosomething better; and the success which 
has attended these image-breakers' seems to 
have inspired others to enter upon a like work, 
until every doctrine held sacred by the Church 
has had or is having its assailants; and these, 
too, springing up from within its own folds, 
which makes these onslaughts so hard to be 
borne, and ofttimes so difficult to be overcome. 

Among the doctrines thus assailed—most 
stubbornly, most fiercely, and which has thus 
far found no adequate defender—is that of the 
eternal conscious suffering of the wicked; or 
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the doctrine of eternal punishment, as held so 
long by the so-called Orthodox churches. 
Many of these assailants are neither weaklings 
in intellect, tyros in learning, nor mere smat- 
terersin logic. To doubt their honesty or their 
piety, would neither be manly nor just. We 
may not deny their ability. The attempts 
made by acute minds to overthrow their argu- 
ments have, so far, in great measure failed. 
This is partially, at least, attested by the new 
efforts continually making for the same end. 
No bravery is evinced by striking a vanquished 
foe. If those now writing feel satisfied that 
the annihilationists have been overthrown, by 
those who have hitherto met them in contro- 
versy, their efforts indicate a desire to gain a 
little cheap notoriety by stabbing a dead lion. 
But the character of the men now grappling 
with this yet living foe, forbids such a damag- 
ing supposition. They are not satisfied with 
any efforts hitherto made, however noted their 
authors may have been; and the present writer 
heartily sympathizes with their dissatisfaction, 
while he profoundly believes these honest error- 
ists can, and ought to be met, and worsted, in 
a fair and Christian manner. 

In view of the fact that such cnvakeed as 
James B. Walker, author of the ‘“ Philosophy 
of the Plan of Salvation,” not only believe 
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this doctrine of the annihilation of the wicked, 
but have been moved to write in its advocacy, 
as well as with a view to the entire overthrow 
of the opinions so long cherished by the 
churches of our Lord, we ought in all fairness 
to give their views a respectful hearing before 
denouncing them as heretics, or disfellowship- 
ping them as false brethren. 

So far as our race is concerned, falsehood is 
about as oldas truth, and great antiquity is no 
sure evidence of the truth of a doctrine; for a 
truth may have been so presented as to make 
it carry with it a falsehood, or all the effect of 
a falsehood, and render it liable to such attacks 
as would bring it into disrepute with many 
honest lovers of truth, so that,-.as it is true 
that knowledge is progressive, old and familiar 
doctrines may from time to time need a new 
dressing, or new formula, in which to present 
them to the existing generation. Among the 
wise sayings of the great Boston lecturer, 
should be classed, as not the least noteworthy: 
“ Look well to your definitions.” 

In order to a thorough understanding of the 
doctrine of eternal punishment, or at least such 
a knowledge of it asis attainable, certain words 
—around which have crystalized formulas or 
doctrines—must be examined in the light of 
to-day, and their definitions well weighed, and 
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perhaps entirely recast, that the excrescences 
which have grown on them during the ages 
may slough off, and leave them in all their 
primal integrity. Such pivotal words are — 
‘“‘Hxistence,” Life,” Death,” ‘ Eternal Life ” 
and ‘‘Immortality.” It is believed by the 
author that, with these words and their cognates 
properly defined, and replaced in our doctrinal 
formulas, the occupation of our annihilationist 
authors would become “‘ flat, stale and unprofit- 
able.” 

It is thought fitting here and now to say: 
These writers are scarcely to be blamed for their 
erroneous opinions, so long as the fact exists 
that their most important definitions—upon 
which their premises are based—are found on 
the face of our common theology. 

The work in hand will require that each of 
these terms receives a fair examination, and, so 
far as possible, a definition adapted to present 
light, along these lines of thought. This is 
felt to be no slight task; and the work is en- 
tered upon from no love for controversy, for 
which the writer has neither taste nor fitness, 
but because he feels that it ought to be done, 
for the truth’s sake; and because, among other 
things, he is urged to do it by so many good 
brethren who have given their hearty approval 
to his views, so far as made known to them. 
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Having been, as is intimated in the preface, 
an honest believer in what he now feels to be 
an error of great magnitude, and having been 
led out of it, as he conceives, by the Spirit of 
God, the writer, in the following pages, will 
give what to him has proved helpful in bring- 
ing him out of the fog and mist in which he 
had been wandering, as an annihilationist, into 
a clearer light than he had ever known before 
in the atmosphere of orthodox theology. 

A few days since, in giving aresume of the 
views to be published in this work, to a friend 
and brother in the ministry—a man of more 
than ordinary culture—he remarked: ‘“ After 
all, it is very much a matter of definitions!” 
Very true, might be replied—had proper atten- 
tion always been paid to this “matter of defi- 
nitions,” nine-tenths of the wordy wars which 
have distracted the religious world, might have 
been avoided. 

Itisasingular fact that some of the most 
important, yet common, words in our language 
have as yet no adequate definition. These 
words are the staple of the doctrine here 
sought to be overthrown. They are the foun- 
dation on which this superstructure of error is 
being reared, by many of the acute minds of 
our day—a superstructure which is not with- 
out its attractions to many minds—whose cult- 
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ure is of no mean order, and whose abilities, 
native and acquired, render them the peers of 
those who cannot agree with them. It is this 
want of clearideas as to these terms which has, © 
in a great measure, brought on this discussion, 
and which makes it so difficult to reach intelli- 
gent conclusions. ‘The two main parties to the 
discussion, singularly enough, are nearly in 
harmony as to the meaning of the primary of 
these words, while their conclusions are as wide 
apart as the poles. 

Those who hold the negative in this discus- 
sion—oppose the  annihilationists—actually 
play into the hands ‘of the affirmative, by the 
common, and to them necessary, use of seveyal 
unwise and misleading terms, which never 
ought to have found a place in the language. 
But error in doctrine begets, as a necessity, its 
own phraseology and its meaning for words, 
which can hardly fail to be vicious, and harm- 
ful to the truth—tending to obscure rather 
than to enlighten. Before any real progress can 
be made, these words and phrases must be 
either explained so as to harmonize with the 
truth, or relegated to the oblivion from which 
they ought never to have been brought. Some 
of these will be here named. In our common 
theology will be found the following, which 
must receive our attention: ‘‘ Immortal sou!” 
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—immortality of the soul ’’—“‘ never dying 
soul ’’—‘“‘ death: that never dies ’”—‘‘ immortal 
life in a state of misery’’—‘“ the ever living 
soul ’’—‘“ natural,” ‘‘inherent,”’ ‘ essential,” 
‘“‘ absolute,” “‘ conditional ” and “ unconditional 
immortality.’ In order to a clear understand- 
ing of this great subject, it is held by the 
author that all these terms are useless, while 
one, at least, is self-contradictory, and there- 
fore worse than useless. 

Before closing this chapter, it may not be 
amiss to speak of some of the writers who will 
be called upon to voice for us the views of the 
annihilationists; or as they prefer to be called 
—‘‘destructionists.’”? Dobney and White are 
Englishmen; the first a Baptist, the latter a 
Congregationalist minister—both men of abil- 
ity, and prominent in their respective denomi- 
nations. On the whole, they manifest a kindly 
spirit; and they are as fair in their treatment 
of-their opponents as the nature of their theme 
would permit them to be. Of the entire hon- 
esty of their convictions there can be no rea- 
sonable doubt. Among American authors is 
J. H. Pettingell, who is believed at present to 
occupy the most prominent position. In his 
‘“Unspeakable Gift,” perhaps the latest of 
his works, there is a marked severity of tone, 
and, if possible, more of the controversial spirit 
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than in the others named, and in others who 
might be. It is manifest that his writings are 
producing a powerful effect on many minds, in 
pulpit and in pew, as wellasoutofthem. Heis . 
an able writer, and has given years of study to 
the subject; and he, among the Orthodox, who 
flatters himself that he can confute him easily, 
or at all, should enter at once upon the work, as 
his writings are doing incalculable mischief, if, 
as the author believes, he is propagating error. 

One peculiarity is noticeable in most of these 
writers. The titles of their books have no 
immediate reference to the destruction or anni- 
hilation of the wicked. White’s book is en- 
titled, ‘‘ Life in Christ.”  Pettingell’s is the 
“Unspeakable Gift,” and “Christ our Life.” 
The ultimate end aimed at by both is cessa- 
tion of being; or, in other words, the annihila- 
tion of the wicked. In the progress of this 
work they, as well as others, will be permitted 
to speak for themselves. 7 

Believers in and supporters of the common 
theology cannot longer afford to ignore the 
issue which these men are forcing upon them 

They are aggressive, as, if honest, they ought 
to be; and it cannot be denied that they are 
making converts among all the denominations, 
despite all that has hitherto been done to check 
or overthrow them. 
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CHAPTER IL. 


IMMORTALITY AND ETERNAL LIFE, AS HELD BY 
WHITE, PETTINGELL AND OTHERS. 


Before introducing the views of these writ- 
ers, a word or two of introduction may not be 
out of place. In whatever discussion men may 
engage, as we have already seen, there are 
certain leading words which give tone to the 
matter in controversy; and if the subject be a 
religious one, and the aid of the Bible is in- 
voked, its proof-texts will be interpreted in 
harmony with the meanings given to these 
prominent words or phrases. If these defini- 
tions are intelligent and true, and fairly used, 
the chances are in favor of right results, other 
things being equal. If, on the other hand, 
those terms are not truly defined—if a second- 
ary meaning takes the place of the primary— 
if something implied takes position in the 
argument where the true sense should be— 
error is sure to be the outcome. 

Again, where words are used as synonyms, 
which were not intended for such a relation, 
confusion of ideas must result, if absolute 
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falsehood does not usurp the place of truth; 
and it is just here that many honest and truth- 
loving souls are led astray, and so become the 
means of misleading others. Let this principle ~ 
be borne in mind by all who read this little 
work, for it will furnish many exemplifications. 

The writers already named, and others who 
will be, as the discussion proceeds, while they 
differ more or less widely in some things, are 
yet at one in the use they make of the terms 
“Hiternal Life” and “Immortality.” They use 
them as synonyms—that is, interchangeably— 
as meaning the same thing. Their use of 
Scripture is affected by this fact, as is their 
whole theory. If this is an error, it is one of 
no small magnitude, as will easily be seen as 
we progress. Mr. Pettingell will first take the 
stand. Referring to the so-called orthodox 
writers, he says: 

‘These philosophical Christian teachers 
taught, as their successors still teach, that 
Christ could not be the actual source of Hternal 
Infe to His people, as He Himself declared; 
for Immortality is the natural endowment of 
all men from Adam.’—-Unspeakable Gift, p. 
44. Once more: 

‘Is it possible that the compiler did not 
see, or that the reader can fail to see, that 7m- 
mortality is here declared to be the special 


IMMORTALITY AND ETERNAL LIFE. 27 


portion of Christ’s people--the peculiar gift of 
His grace? He says: ‘My sheep,’ ‘I give unto 
THEM eternal life.’”’—Ib., p. 167. Again: 

“Tt was indeed God’s purpose, as the Apos- 
tle says, ‘before the world began,’ to immor- 
talize man—to give him Hlernal Life, if he 
could be made fit for it.”—Jb., p. 168. 

Now, without stopping to inquire which of 
the apostles was the author of the above sen- 
tence, or where he recorded it, or whether it 
came to Mr. Pettingell as an oral tradition, it 
and the quotations preceding are given here 
for the purpose of showing that with him 
Kternal Life and Immortality are words of one 
meaning, whatever that meaning may be. ‘That 
will be attended to farther on. 

Mr. White will now give us a specimen of 
thus handling these words: | 

“Tt is not enough to prove our immortality 
that we can meditate upon it, or even desire it. 
Why, it may still be asked, if we are to live for 
ever, is the Infinite Creator Himself so regard- 
less when we die? Whence this dumbness of 
the Everlasting Cause? Why, if immortality 
is ours, is Nature so silent as to our destiny ?”— 
Life in Christ, p. 5. Again: 

“We believe that God still further unites 
the Divine Essence, with man’s mortal nature, 
in the regeneration of the individual, by the 
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indwelling of the Holy Spirit, the Lord and 
Giver of Life, whose gracious inhabitation ap- 
plies the remedy of redemption by communi- 
cating to good men, of every age and gener- — 
ation, God-likeness and wnmortality—to the 
soul by spiritual regeneration, and to the body 
by resurrection. Redemption from death to 
endless life in God’s image thus depends on 
nothing less than the union of humanity with 
Deity.” —Ib., pp. 117-18. Again: : 

“The oy of God came into the world to 
give men Life Everlasting. The idea now 
flashing upon so many minds, and ever gather- 
ing greater clearness, is that this phraseology 
must have been designed by the Scripture 
writers to signify the bestowment of ammortal- 
vty, —Ib., p. 118. 

Prof. Hudson says: “There may be an 7m- 
mortality of things as well as of persons; the 
honor of living forever may be shared by man, 
not only with the gods, but with the brutes.” — 
Debt.and Grace, p. 9. 

This is given, as the above, to show that 
Hiternal Life, Life Everlasting, living forever, 
etc., are by these authors used interchangeably 
for immortality. This use of these words is 
essential to the integrity of their scheme. It 
stands or falls with it. All these authors so 
use these terms. It is deemed unnecessary to 
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quote from others. One more quotation from 
Hudson will show most conclusively that there 
is here no misrepresentation of their views: 

“ By a process so gradual that it is marked 
only by an occasional shudder at the remote 
consequences, and an occasional sigh at the 
beclouded glory of Christ, immortality and 
eternal life, came to mean two different 
things.” —Debi and Grace, p. 12. 

Yes, Mr. Hudson; and they do mean two 
different things; and, when rightly used, have 
always meant two different things, and wher- 
ever, whenever, and by whomsoever they have 
been used as meaning the one thing only, a 
terrible confusion has been the result. 

In giving these two meanings, as he claims 
to find them in our common theology, we have 
the following: ‘‘The former (immortality ) 
became a natural endowment, the birthright of 
every human soul. The latter (eternal life) 
denoted rather an eternal happiness, and this 
alone was the special gift of God through 
Christ.” 

As tothe definitions given to these two terms 
above, the present author has no more sym- 
pathy with them than has Mr. Hudson, or any 
of his fellow destructionists. Immortality is 
not a natural endowment. So much is yielded 
to this class of writers. They have so much of 
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truth in the wording of their system. But 
when this is conceded, it must not be expected 
that the same conclusions will be reached. If © 
“eternal happiness, and this alone,” ve the 
so-called, orthodox definition of eternal life, — 
then will the author join Mr. Hudson and his 
friends in repudiating it; because he has a 
better one—the while he also repudiates the 
meaning attached to it by the writers above 
named, ‘The true definitions of both words will 
be brought out farther on. 

There are other terms which are made to do 
duty in the place of immortality, not only by 
the annihilationists, but by writers who are 
nothing in their own, and in the estimation of 
others, if they are not orthodox. These terms 
are very numerous. Here are some of them: 
“Kternal existence,” ‘endless existence,” 
‘‘future life,” ‘“‘a future state of existence,” “a 
conscious existence in another world,” ‘‘ afuture 
existence,’’ ete. } 

Ebenezer Dodge, President of Madison Uni- 
versity, New York, whose orthodoxy will not be 
questioned, among Baptists, at least, in his 
work on “‘Hividences of Christianity,” in an 
excursus on the “ Immortality of the Soul,” 
uses some of the above terms as synonyms for 
immortality. 

Drummond, in his ‘ Natural Law in the Spir- 
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itual World,” uses eternal life and immortality 
as with one meaning. See his paper on 
“Hternal Life,” page 216. 

“No truth of Christianity has been more 
ignorantly or more willfully travestied than the 
doctrine of «mmortality. The popular idea, in 
spite of a hundred protests, is that efernal life 
is to live forever.” 

On page 222, “future life” is made to do 
duty instead of immortality, and on page 226, 
‘personal continuance,’’ performs the same 
task. 

But why multiply instances? Any ordinary 
reader has only to give the subject a little 
close attention to discover what is here shown. 
A dense mist, indeed, surrounds this whole 
matter of “immortality,” and the more it is 
talked and written about, the less clear, if 
possible, are the views of the controversialists. 

While it may be true that our common theo- 
logians do, at times, to suit their convenience, 
make immortality and eternal life “mean two 
different things; yet there is no concert, or 
well understood principle, of action, among 
them; and it is believed that to most of them, 
although they may at times use these words in 
the two senses indicated by Hudson, they do, 
as a general thing, have but one meaning for 
them; and this is not given in a well-defined 
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formula, easily read and understood by the 
ordinary reader, but it requires close attention 
and some sharp inferences to develop their 
idea. According to the common use immor- 
tality is blessed, or cursed, with more doubles 
or synonyms than ought of right to belong to 
any respectable word. Some of these have 
already been given. Others may come in as 
we progress in the discussion. | 

As nearly as the matter can be simmered 
down to anything like a practical definition, the 
phrase ‘endless existence’ seems to give to 
immortality its most common meaning to the 
ordinary religious mind. Annihilationist and 
orthodox are not far enough apart in their use 
of this sense to make any controversy neces- 
sary or useful. As eternal life'is made to 
stand for immortality so frequently, of course 
endless existence is made to represent eternal 
life also. This is fundamental to the annihila- 
tion scheme. It enters into their interpreta- 
tions of Scripture—such, at least, as bear on 
this point. If it shall be proven in this dis- 
cussion that neither immortality nor eternal 
life are properly defined by endless existence, 
or any words or phrases of like meaning, and 
that those words will not define each other, 
a deadly wound will be given to the annihila- 
tion or any other scheme which depends upon 
any such use 
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It may be profitable right here to bring in 
those passages where the word Immortality 
occurs in Scripture, and read into them their 
supposed synonyms. The first is found in 
J. Corinthians xv. 53, 54. “For this corrup- 
tible must put on incorruption, and this 
mortal must put on immortality. So when this 
corruptible shall have put on incorruption, and 
this mortal shall have put on immortality, then 
shall be brought to pass the saying that is 
written, Death is swallowed up in victory.” 

Now as the time when these two things shail 
take place has an important bearing on the 
meaning of the terms used, it is necessary to 
be a little critical at this point. When will 
this corruptible body put on incorruption; and 
this mortal soul, or spirit, put on immortality, 
and thus the whole man become immortal? A 
little attention to the phraseology of the text, 
and the context, will answer that question with- 
outa doubt. ‘Death is swallowed up in vic- 
tory ” only at the resurrection of the just, and 
for them alone. The time of that resurrection, 
then, is the time referred to. About this there 
can be no question, among Christians. Let it 
_ be understood, also, that this whole chapter 
belongs to Christians, and the resurrection 
spoken of is the resurrection of the righteous, 
and theirs alone, 
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It is now time to read into these passages— 
these supposed synonyms of immortality: 

“For this corruptible must put on incorrup- 
tion, and this mortal must put on ‘Eternal 
Life,’ or ‘endless existence.’ So when this 
corruptible shall have put on incorruption, and 
this mortal shall have put on ‘Eternal Life,’ or 
‘endless existence,’ then shall be brought to 
pass the saying that is written: ‘Death is swal- 
lowed up in victory.’ ”’ es 

It is now proper to observe that if these 
three terms have all the same meaning, then 
they ought to make good sense when thus 
used interchangeably. They ought also to tell 
the truth, in the changed relations. Do they 
do so, as given above? Before answering this 
question it will be helpful to quote and so 
change the only other passage in the Script- 
ures where the word immortality is found. It 
is in I. Timothy vi. 16: “Who only hath 
immortality.” Now change the sentence as 
above: ‘‘Who only hath ‘Eternal Life,’ or ‘end- 
less existence.’”” Now the question is ready 
for the answer and the answer for the question. 

Taking the time element and other correlate 
matters into consideration, those passages, as 
above changed, do not tell the truth. As given 
and worded by Paul, they do speak the truth. 
As amended by their supposed synonyms, they 
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utter falsehood, no matter what they mean. If 
Paul wrote under the dictation of the Holy 
Spirit, he could but tell the truth when he 
wrote that which is equivalent to the proposi- 
tion: ‘‘'The righteous, and the righteous alone, 
put on immortality at the first resurrection.” 
The annihilationist is to be commended for 
grasping and helping to resurrect this truth. 
The orthodox would do well to learn this. As 
a formula, it cannot be denied or explained 
away. That the righteous, and they alone, 
will put on immortality at the first resurrec- 
tion is a solid truth, if that portion of I. 
Corinthians xv. 53, 54, is part of the Word of 
God. So far, then, as the form of words is 
concerned the annihilationist is right. But a 
right formula may be made to speak a lie, by 
giving to one or more of the leading terms in 
it a wrong definition. This, itis here claimed, 
is done when immortality is made to mean 
either of the phrases used in its stead in the 
above passages. 

In the first, that immortality is to be put on 
at the resurrection—which is true—if we make 
it read that eternal life is to be put on then 
and there, we make it tell a falsehood. We 
know from Christ himself that the righteous 

will not put on eternal life then. The passage 
quoted from Timothy which, when formulated 
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into a positive proposition, asserts that “One 
only now has immortality,” is undoubtedly 
true, in spite of the common theology, but if 
you read eternal life, or endless existence, into 
it, you will make it tell a lie, in the very face 
of the Saviour himself. It may and must be 
true that One only hath immortality, because 
Paul says so; but it is not true that one only 
has eternal life, because a greater than Paul 
contradicts such a statement when He says: 

“He that heareth my words and believeth on 
Him that sent me, hath everlasting life, and 
shall not come into condemnation, but is passed 
from death unto life.” 

Kternal life is the present possession of the 
righteous, and of them alone. It is the life 
which is the outcome and inseparable attendant 
of the new birth. How then can it be put on 
at the resurrection? Immortality is then to be 
“put on,” hence a plain difference between 
immortality and eternal life. We shall dis- 
cover other differences when we come to define 
the words. 

Here let us take up again the two passages 
we have been following, read them with ‘“ end- 
less existence,” where immortality now stands, 
and see where that reading will logically carry 
us: “ For this corruptible must put on incorrup- 
tion, and this mortal must put on ‘endless 
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existence; so when this corruptible shall have 
put on incorruption, and this mortal shall have 
put on ‘endless existence,’ then shall be 
brought to pass the saying that is written: 
‘Death is swallowed up in victory.’ ” 

“Who only hath endless existence.” Now 
thus honestly believing that immortality really 
means ‘‘endless existence,” and having reasoned 
the matter till it has acquired all the force ofa 
demonstration to him, the destructionist, in- 
quires with some pertinence, and no little pert- 
ness: If man has immortality, or “endless 
existence,” as a birthright, as an integral part 
of his being, how is he to put on at the resur- 
rection, or anywhere else, that which he has 
possessed from his birth, and of which he has 
not been and cannot be dispossessed? The 
author, while believing the theory under dis- 
cussion, often pressed that question, but never 
obtained answer. 

Looking now at these two passages, as so 
made to read, they resolve themselves into the 
_ following intelligent propositions: ‘One only 
hath ‘ endless existence,’ ” “‘ The righteous alone 
put it on at the resurrection.” 

With these facts, for facts they are, if immor- 
tality is properly defined by ‘endless exist- 
ence,” before a close thinker, the following 
train of reasoning is very sure to come sooner 
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or later. If one only now has “ endless exist- 
ence,’ and the righteous alone put it on at the 
resurrection, what becomes of the wicked? 

By the very terms just stated the wicked have. 
no ‘‘endless existence”? now. One only has it, 
and they do not put it on at the resurrection, 
what is there for them but cessation of being, 
. complete extermination? Ifimmortality, end- 
less existence and eternal life are convertible 
terms,then clear the track for the destructionist, 
for he has the right of way, and may walk over 
the course without fear of successful opposi- 
tion. | 

The thoughtful reader will have seen that, in 
the preceding remarks, I have intimated that 
the word immortality is only found in the Serip- 
tures in the two passages I have quoted. To 
those who only read our old King James’ Ver- 
sion, this statement will require an explanation. 
So far as our common version is concerned, it 
is nottrue. But itzs true with regard to the 
Revised Version,as well as to the original Seript- 
ures. This much used and very much abused 
word, immortality, has only one Scriptural 
author, Paul, and he uses it only in the pass- 
ages given above, and its use there must guide 
us as to its Scriptural meaning. 

In our common Bibles we find four passages 
containing immortality. Two of them have 
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been already held up to view. Here are the 
others, also from Paul’s writings: ‘‘To them 
who by patient continuance in well doing, seek 
for glory and honor and immortality, eternal 
te oalyom:- 11. ‘7: 

“But is now made manifest by the appear- 
ing of our Savior Jesus Christ, who hath abol- 
ished death and hath brought life and immor- 
tality to light through the gospel.” II. Tim. 
acd). 

The Bible Union Revision corrected one of 
these passages only. The late Revision has 
rectified both; and yet it is suspected that the 
revisers themselves were little awake to the 
magnitude of the service they have rendered to 
all close Bible students, by thus correcting this 
false translation, for false it is, as it stands in 
King James’ Version. Itis believed the reading 
world would have been better served had they 
rendered aphtharsian by ‘incorruptible body,” 
rather than as they did by the one word ‘‘in- 
corruption,” but many will thank them for the 

good work effected. 
These passages, with their false translation, 
are both guns and ammunition for the destruc- 
tionists, but truly translated they can furnish 
them no assistance in attack or defense. Let 
the reader take them as follows, and he will 
discover that they teach more clearly than any 
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other passages the resurrection of the body: 
“To them who by patient continuance in well 
doing seek for glory and honor and an ‘incor- 
ruptible body,’ eternal life.” ‘Hath brought 
life and an ‘incorruptible body’ to light in 
the gospel.” 

This, it is confidently believed, is the real 
idea of the Apostle; and, if so, these texts give 
no help to those who are arguing for immor- 
tality. While this view is offered modestly in — 
the presence of the scholarship of the world, it 
is yet believed to be sound. 

The word in the original for immortality is 
athanasian. Aphtharsianis an entirely different 
word, and should not be translated by immor- 
tality. It may not be amiss right here to call 
the reader’s attention to the fact that the old 

version translates aphtharsian correctly in I. 
Corinthians xv. 53, 54, by “‘incorruption.”” Had 
they translated it immortality there it can 
readily be seen what an awkward reading 
would have resulted: “So when this mortal 
shall have put on immortality, and this mortal 
shall have put on immortality, then shall be 
brought to pass,” etc. To avoid this tautology 
the translators did their work there correctly. 

One other reference, with a remark or two, 
must close this chapter. The word ‘“immor- 
tal” is once found in the Common Version, 
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and a bad use is made of if; for it, too, is a 
false translation, corrected in the Revision. 
I. Timothy i. 17 reads thus in our common 
Bibles: ‘“‘ Now unto the King eternal, immortal, 
invisible,” ete. It reads in the New Version: 
‘“‘ Now unto the King eternal, incorrwptible, in- 
visible,” etc. The latter reading is correct. 
Those, therefore, who are making immortality, 
in any way, their theme must give up that pass- 
age as a proof text. 

Once more: It will be seen from the above 
that so far as the Bible is concerned no coun- 
tenance is given to the common idea that man 
is naturally or inherently immortal. No mat- 
ter what the word means, if the Bible be true, 
only one being has it now; only the righteous 
put it on at their resurrection. The annihila- 
tionist has discovered so much. Let us give 
him due credit. He needs to climb a higher 
Alp, however, ere he emerges from the fog into 
the clearer sunshine. 
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~CHAPTER ITI. 


EXISTENCE, LIFE AND DEATH. 


Weare now about to enter upon the most diffi- 
cult part of our work. ‘The three words which 
stand at the head of this chapter are among 
the most common to be found in our language. 
They come nearest to us in all our relations 
one to another, to time, to eternity and to God; 
and yet, strangely enough, they have no clear 
and adequate definitions, the want of which is 
most keenly felt by all deep thinkers and close 
reasoners, who often find themselves baffled 
and set back into darkness when apparently on | 
the verge of great discovery in the realms of — 
religious thought. 

There is something pathetic in the helpless- 
ness which handieaps all one’s most strenuous 
efforts to bridle these royal words and harness 
them for our every day service. We may gaze 
upon them at a distance, but with profane 
hands we may not submit them to our touch. 
A late religio-scientific * author says with 
great force and truth: ‘The word ‘life’ yet 
wanders through science without a definition.” 
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Another, with a pitiful helplessness, in which 
we so well know how to sympathize, cries: 
‘“Well, what is life?” then answers his own 
question with the wail, ‘To tell what it is is 
impossible.” 

This despairing cry finds a response in the 
heart of every thinker who seeks to go below 
the surface of every day thought, if perchance 
he may get at what he has reason to believe 
lies embedded in the subsoil. As our subject 
compels us to have much to do with these 
words, we must endeavor to make them intelli- 
gible to ourselves and others, if possible, and 
thus avoid the mistakes into which so many 
have fallen by giving them definitions not be- 
longing to them, or neglecting all definition, 
and calling upon other words to stand in their 
places which are utterly void of all fitness for 
such a task. For instance, when “life” is 
made to carry the burdens of ‘“ existence’? it 
will be found, when exact thought or expression 
is needed, the back is not fitted for the burden, 
and ‘confusion worse confounded” will be the 
result. Try an example or two with Scripture: 
I. John v. 12: “He that hath the Son hath 
life, and he that hath not the Son of God hath 
not life.”’ Now let existence put its back under 
the burden and watch the outcome: ‘ He that 
hath the Son hath existence, and he that hath 
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not the Son of God hath not existence.” <A — 
strange “‘he’’ who has no existence! } 

As we have it in Scripture, there is given, 
or opened up to us, a glory land of thought, 
that which is nearest in vision still suggesting 
an ever growing richer beyond; while the sen- 
tence, as rectified, or helped by a supposed 
synonym, becomes chaotic in its teaching, if 
not idiotic. Other examples might be given to 
show that 7 


LIFE AND EXISTENCE ARE NOT SYNONYMS, 


but it is believed the one above is sufficient. 
Where exact thought—where the unadulterated 
truth—is wanted, those words must never be 
used interchangeably. Somuch we have learned, 
if we are apt scholars. Nor is it a small thing 
to learn, when we have this doctrine of the 
annihilation of the wicked in hand. This use 
of these words runs through all the writings 
of the upholders of that scheme. It taints all 
their interpretation of the Scriptures they use 
as proof-texts; and if an error, as we can see it 
to be, it vitiates, if it does not annihilate, their. 
annihilation. Nor are these writers alone in 
such use of these terms. Consciously or un- 
consciously the same vicious treatment is found 
in many of our so-called othodox writings; and 
so long as this erroneous application of these 


EXISTENCE, LIFE AND DEATH. 45 


words holds its place, so long will our theo- 
logians find it an up-hill task to refute the 
error against which they shoot their sharpest 
arrows. 

To those who have never thought deeply 
enough on this subject to see the difficulties 

here referred to, it may prove of interest, and 
~ instruction as well, if we give a few specimens 
from the writings of some of the prominent men 
of our day as to life. Herbert Spencer, the 
great scientist, says: | 

‘‘ Life is the definite combination of hetero- 
geneous changes, both simultaneous and suc- 
cessive, in correspondence with external co- 
existences and sequences;” or, more shortly, 
“the continuous adjustment of internal rela- 
tions to external relations.” 

Here is a definition, and a true one undoubt- 
edly, so far as it goes; but it is altogether too 
weighty for the ordinary reader. It requires 
a deal of defining to make it useful; neither 
does it go to the root of the matter. All the 
definitions known to the writer only deal with 
life as a condition of existence; while the subtle 
actor, whom no man hath yet seen, or can see, 
remains unknown, save by his works, and still 
undefined. | 

It may fairly be suspected that T. T. Mun- 
ger had been wrestling with Spencer’s defi- 
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nition when he wrote in the Century, for May, 
1885: 

“Life, as we see it, is a functional play of 
something—we know not what—-set in favorable 
relations to an environment, and ending when 
the relations become unfavorable. When envi- 
ronment ceases to play well into the organiza- 
tion, and the organization fails to adjust itself 
to the changing environment, life ends.” 

This last is saying too much for exactness; 
life, as a condition of existence, ends, or gives 
place to another condition of existence, as well 
as to that player called death; but life, that 
functional player at something—what of it? 
Who has a right to say that it has come to an 
end—that it has ceased to be? Can life ever 
die? Who can answer that in the affirmative? 
Mr. Munger ought not, in view of what he has 
in connection, to say that “life ends,” if by 
life he means life as an acting force, or power. 
Hear him again: 

‘“‘Vife is a functional play of something— 
we know not what; but not knowing it, we have 
no right to deal with it, and so set it aside.” 

Mr. Munger puts this language into the 
mouth of Science, as the wisest thing she can 
say, upon this mooted subject—life. In this 
statement, life is the functional play of some- 
thing, the words ‘life” and ‘something ” 
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seem made for each other, and if so, is not there 
a confusion of thought, as they stand in the 
sentence? The word “life,” at the commence- 
ment, evidently refers to a condition of exist- 
ence; the word “something,” at the end of the 
sentence, indicates the power back of and which 
makes the condition. Mr. Munger says “life 
as we see it.””’ Now whoever saw life as the 
“something” at play, or at work? We all see 
life asacondition. I=fthe statement conmented 
on had been given the following form, it is be- 
lieved less confusion of thought would have 
attended it: ‘‘ Life is something at play, or at 
work functionally.” 

The careful reader alone willsee and appre- 
ciate the above distinction. It may help to 
throw light on what shall follow. This differ- 
ence in the use or application of the word life 
is too often overlooked, and much confusion of 
thought is the result. It cannot be too well 
understood, that this word ‘“ life” has two 
important uses. As to the first let us hear 
Prof. Drummond: | 

“To say that life is a correspondence, is 
only to express the partial truth. There is 
something behind. Life manifests itself in 
correspondences, but what determines them? 
The organism exhibits a variety of corres- 
pondences. What organizes them? As in 
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the natural, so in the spiritual, there is a 
Principle of Life! We cannot get rid of that 
term, however clumsy, however provisional, 
however much a mere cloak for ignorance. 
Science, as yet, is unable to dispense with the 
idea of a Principle of Life. ’”’—Natural Lawin 
the Spiritual World, p. 228. | 

The Professor is here evidently aiming ata 
definition of life in our first use—as aforce. If 
not actually defining, he at least names it. 
There is, there must be, a something which for 
want of a better name he calls a ‘Principle of 
Life.’ The present writer, in his studies on 
this subject, came to the same conviction many 
yearssince. The Professor, in his paper on ‘‘Con- 
formity to Type,’ same work as above, calls 
this same Life, or ‘‘ Principle of Life”’ a potter, 
which works in the protoplasm of all animate 
things, or beings, in this world—plant, tree, 
bird, beast, and man—each having its own: 
potter, or form of life, working upon precisely 
thesame plasmic matter-—composed of Carbon, 
Hydrogen, Oxygen and Nitrogen—and each 
following its own plan, builds up a plant, a 
reptile, an eagle, an elephant, ora man. This 
life is the immediate cause of all organisms. 
The plant life makes the plant, the bird lifethe 
bird, the man life the man, etc. The Professor, 
in carrying out his line of thought—‘“ Nature 
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m the Supernatural’’—contends with great 
clearness and force, that the Christ life also 
makes the Christian. 

Our second use of the word “life,” has ref- 
erence to a condition of existence, so-called. 
This is its most common use. Indeed, it is 
believed that all too many know no other office 
for it. This is the service Paul makes it render 
in I. Cor. xv. 19: “If in this life only we 
have hope in Christ, we are of all men most 
miserable. ’’ No further illustration is neces- 
sary. 

Webster has twenty-six definitions—more 
even, but under so many different heads; but all 
coming under our second use. All pertaining to 
state or condition. The nearest approach to our 
first, is his use of the word “‘vitality,’’ under his 
second general head. To any one coming for 
the first time to consider this word, these things 
are a revelation. Through a lack of acquaint- 
ance with the facts here brought out, very 
much of error and fog has found a place in our 
theological atmosphere, and much loud thun- 
der and sharp lightning has disturbed the quiet 
of the world of mind. 

For a moment let us give place to the word 
existence, as standing alone. Webster defines 
it as follows: 

“The state of being or hestihe essence.” This 


50 ENDLESS BEING. “ 


is his primary definition; and it is one really 
covering the whole ground, where exact thought 
is vital to a discussion. As asecondary mean- 
ing he gives “life, animation.” When used 
in this sense, confusion of thought is likely to 
ensue, as we have seen. ‘To exist, he says, ‘is 
to set, fix, or be fixed.” Of “existent” he says: 
“Being, having being, essence, or existence.’ 
In other words, mere existence is simply being 
—that which is. Name any thing or being 
which has essence or form, no matter what it 
may be, and you name something which has 
existence. Itds. It may or may not have life. 
There are millions of things in the world that 
have existence which have no life. Other mil- 
lions of objects have existence; but they have 
something more. They have life; and they 
have it in both the uses we have attached to 
that word. ‘They have it as a principle—pot- 
ter, so to speak—or a working force. They 
have it also, as a condition of existence. 

If there is any force or meaning in what 
has been advanced above, then, where exact 
thought is essential to the truth sought, life 
and existence may not be used interchangeably. 
They are not the same. The use made of 
these words by the destructionists, suggests 
this formula: 

Life and Existence are synonyms; 
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Life and Death are opposites; ergo, 

If Life is Existence, Death is non-existence. 

Admit the first premiss—you cannot deny the 
second—and you land in annihilation. | 

Starting thus we can readily see how a mind 
even moderately given to logical reasoning 
could be led on to believe in the annihilation 
of the wicked. Accept the formula as given 
above, and then connect it with the fact that 
eternal life is the gift of Christ to the right- 
eous alone; and this again, that eternal life, 
endless existence, and immortality, are all made 
to mean the same thing, by orthodox and an- 
nihilationist, and the heresy we are striking 
at seems a foregone conciusion. Add to the 
impression thus made, certain favorite texts 
the annihilationists use in this connection, and 
their conclusions seem inevitable. Let us put 
formula and texts closer together: 

Life and Existence are synonyms; 

Life and Death are opposites: ergo, 

If Life is Existence, Death is non-existence; 
from which non-existence, none can escape 
save those who receive life from Christ, through 
regeneration. Accept all this and then to the 
law and the testimony: 

“For yet a little while, and the wicked shall 
not be; yea, thou shalt diigently consider his 
place, and it shall not be.”—Ps. xxxvu. 10. 
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“But the wicked shall perish, and the ene- 
mies of the Lord shall be as the fat of lambs; 
they shall consume; into smoke shall they con- 
sume away. —Ps. xxexvii. 20. 

“For as ye have drunk upon my holy moun- 
tain, so shall all the heathen drink continually ; 
yea they shall drink, and they shall swallow 
down, and they shall be as ehouer they had 
not been.” —Obadiah 16. 

“For behold, the day cometh, that shall 
burn as an oven; and all the proud, yea, and 
all that do wickedly, shall be stubble; and the 
day that cometh shall burn them up—saith the 
Lord of hosts, that it shall leave them neither 
root nor branch.”—Malachi iv. 1. 

“Who shall be punished with everlasting de- 
struction, from the presence of the Lord, and 
from the glory of his power.” —JI. Thess. 1. 9. 
These passages will be examined farther on. 

These are specimens; and with a mind duly 
prepared by the too common use of the words 
we have been reviewing, with “death,” ‘“de- 
struction,” ‘perish,’ etc., the evidence for the 
annihilation of the wicked seems overwhelm- 
ing, and to many of our best minds it becomes so. 

Disprove the first premiss in the foregoing 
formula, however, and the whole superstruct- 
ure built upon it, so far as dependent upon it, 
falls, an unsightly mass of ruins. We are now 
prepared to look more particularly at the word 
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DEATH. 


This is a word which, when most fully under- 
stood, finds but few friends—none, among those 
who are morally sane. It is no friend to man. 
It is an enemy to all men; and is loved by none. 
Men would, if possible, drive it from their 
thoughts. Driven away, it is forever return- 
ing. It is the opposite of the life we love, 
and is continually seeking to deprive it of its 
place in our homes, and in our own being. To 
the Christian, it is the last enemy which shall 
be destroyed. To the wicked it is a tyrant 
king, who shall reign over them forever. 

While Life is still an unknown factor, and 
still undefined, Death has many names, and 
writers seem to delight in personifying, and 
holding him up thus to the indignant gaze of 
their fellows. A few among the poets may, 
with poetic lie—sense, speak kindly of this 
dread foe of our race—this ruthless invader of 
happy homes, and slayer of our loved ones, and 
ourselves; but tothe mass of mankind—yea to 
all, he is the king of terrors. The Christian 
knows that to him he is a King unthroned, in 
the eternal purpose of his God; but his nature is 
unchanged. Young may rhapsodize and sing: 

“Death! the great counsellor, who man inspires 


With every nobler thought and fairer deed! 
Death! the deliverer, who rescues man! 
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Death! the rewarder, who the rescued crowns! 


Death! that absolves my birth—a curse without it! 
* * * * 


Death gives us more than was in Eden iost: 
This king of terrors is the prince of peace.” 


And let him who can, accept the impious 
and unscriptural thoughts; and another may 
ask us to sing: 

‘Death is the gate to endless joy.” | 

Yet common sense would say, if he swings 
as gate to let the ransomed through: 


He yields, ’tis true; but ’tis to force; nor love 
Has aught to do with his enforced display. 

If he’s indeed the ‘‘ gate to endless joy,” 

He opes because he must; not that he would 
The saints should enter through to glory land. 


Milton, rather than Young, voices the gen- 
eral sentiment of mankind, in the picture he 
draws of Death in his “ Paradise Lost,” whom 
he brings across the pathway of Satan, while 
seeking his egress from Hell. He first sees 
“Sin,” a horrid shape; and then 

‘*The other shape, 

If shape it might be called, that shape had none 

Distinguishable in member, joint, or limb; 

Or substanze might be call’d, that shadow seem’d, 

For each seem’d either; black it stood as Bey 

Fierce as ten Furies, terrible as Hell, 


And shook a dreadful dart; what seemed his head 
The likeness of a kingly crown had on.” 


So Milton’s imagination personifies Death 
—a far more appropriate picture than that pre- 
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sented to us by Young and others. It seems 
somewhat singular that Death should be so 
much personified, and Life so seldom. Life’s 
work among us is really as common as the activ- 
ities of Death; but it does not so much attract 
our attention. Its ministries are so quiet, so 
peaceful, and so continuous and even—so ever 
present, and yet so unglaring, and, as it were, 
so out of conscious sight—we heed them not. 
But when death comes, pain and disease herald 
his approach; and bruised hearts, and ruined 
hopes, abide his departure. Butwhatis Death? 
is a question which in this discussion calls 
loudly for an answer. We will first see what 
our annihilationist friends have to say, and then 
give ourown opinion. In order to a clear view 
we must quote at large from these writers: 

Edward White, in his “ Life in Christ,” page 
8374, speaking of the word “kill,” says: “St. 
Paul, however, used the word constantly and 
fearlessly, as synonymous with death—a decis- 
ive proof that the radical meaning of death, 
the loss of life or éxistence, lies at the basis of 
it, wherever it is held forth as the doom of the 
wicked.” 

This quotation is given simply to make it 
apparent that life and existence are, with this 
author, convertible terms, and that death means 
loss of existence. Let this be remembered by 
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the reader, as we examine his views still farther. 

Again, in speaking of the effect of God’s judg- 
ment on the wicked, page 356, he says it is de- 
clared to be “to bring the subject of it to an 
end, which is described as death, destruction, 
perishing, utterly perishing, corruption.” 

Speaking of the friends of the common the- 
ology, he says of them, and their treatment of — 
this subject, on page 357: ‘‘ The radical idea of 
destruction, that is extinction of being, is first 
taken out of the term Death.” Here we have 
‘extinction of being” added to the other syn- 
onyms of death. Truly a word of many mean- 
ings, if the annihilationists are to be taken as 
teachers. | 

On page 308 he says: “Death, too, as the | 
original penalty of sin, was doubtless death in 
the most absolute sense of the term.” The ital- 
ics are his. 

On page 263 he makes Gal. vi. 8 read as fol- 
lows: ‘He that soweth to his flesh (leads an 
animal, godless life) shall of the flesh reap 
phthoran, death, extinction.” ~ Now take the fol- 
lowing from page 240: “Christ died for our 
sins, according to the Scriptures. He laid 
down His life (psuchen) for His sheep. John 
x. 15. He did not endure everlasting misery 
either of body or soul, but He was as a man de- 
stroyed.” 
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Now if Mr. White teaches anything in his 
use of words above, he does teach that Jesus 
became extinct. By dying, he was destroyed 
—lost his existence—went to nothing. If so, 
there was nothing to be raised; and the so- 
called resurrection is a sham! 

Speaking of Old Testament teaching, page 
175, he says in it ‘‘ there was no prospect of 
eternal suffering set before sinners. , Their end 
would be death—extermination.” 

We will now see what this writer has to say 
of deathas the original penalty. After quoting 
it, ‘‘ In the day that thou eatest thereof, thou 
shaltsurely die’’—hesays, page 102: ‘There 
seems to be nothing in the language employed 
to convey any other idea than that the punish- 
ment for transgression was 7mmediate destruc- 
tion.”” After some further thoughts he closes 
the paragraph with these words: ‘It remains 
only to receive the terms in their most obvious 
sense: ‘In the day of thy transgression, thou 
shalt be destroyed, shalt lose thy being as a 
‘man. 999 

He says farther, in the same connection: 
“There is no intimation of a prolonged exist- 
ence to be afterwards permitted, either in time 
or eternity; the threatening is brief, direct, de- 
cisive: ‘In the day that thou eatest thereof, 
thou shalt surely die.’” That is, thou shalt be 
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destroyed—lose thy being as a man—lose thine 
existence—be exterminated—become extinct; 
for according to White, death means all these 
things. If it be so, and Satan had seen him as 
Milton pictures him, can any one wonder at 
his thus addressing him: 

‘“Whence, and what art thou, execrable shape! 


That darest, though grim and terrible, advance 
Thy miscreated front athwart my way 


© 39 


To yonder gates 7? 


On page 108 we have the following: “Itfol- 
lows that the death which Adam brought into the 
world, as the wages of sin, was not an immor- 
tality in misery, after natural dissolution, but 
that literal dissolution of the compound nature 
of body and soul itself—a definition which will 
embrace the cases both of Adam and of his in- 
fantile posterity. 

‘* From these considerations, then, we conclude 
‘that the original threatening, ‘In the day that 
thou eatest thereof thou shalt surely die, ’ was 
intended to signify a literal, immediate and 
final dissolution of Adam as a man; his death, 
in the ordinary sense of the word, without any 
reference whatever to the state, or even to the 
survival, of the spirit beyond.” 

After throwing in a disclaimer, rejecting the 
belief in the annihilation of substance, on the 
part of himself and fellow writers of this scheme; 
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he says, page 109: “Of such annihilation, 
inits strict sense, we know nothing. The death 
of which we speak is both in the first and the 
second death, the destruction [ extermination, 
extinction, etc.| of the life of Humanity, by 
dissolution. What becomes of the Integer de- 
pends on circumstances. When no reconsti- 
tution of the complex organism is designed, we 
suppose the destination of the spiritual element 
is similar to that of the animating principle in 
the death of animals! When such reconsti- 
tution is designed, we suppose the spirit is pre- 
served with a view to the resurrection of the 
Man. ‘Those whose philosophy requires them 
to maintain, contrary to their practice in rela- 
tion to the animals, that the veritable humanity 
is found in the mind alone, which survives in 
death, seem unable even to apprehend an argu- 
ment in which the humanity is the living organ- 
ism, including bodyand soul. When that com- 
plex organism is dissolved (or dies) the Man 
is no more.” i 

To say the least of it, the above is a singular 
paragraph. Believing, as Mr. White most 
assuredly does, that all men will have a resur- 
rection, and therefore that the spirits of all will 
be preserved, it is difficult for an ordinary mind 
to discover why he penned this sentence: 

‘Where no reconstitution of the complex 
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organism is designed, we suppose the desti- 
nation of the spiritual element is similar to 
that of the animating principle in the death of 
animals. ”’ | 

It would seem no violent surmise, to assume 
that our author, weighted by the meanings he 
had given to death, was unwilling, or at least 
found it difficult, to break away from their log- 
ical outcome, and so penned a sentence so en- 
tirely out of place. And then his use of the 
words “‘ Humanity” and “Man” is somewhat 
perplexing. Does he mean the same thing by 
both? Does he understand himself ? 

Mr. Pettingell uses the same terms that we 
have seen in White’s work, as quoted above, and 
the impression of the ordinary reader would be 
the same as we have received and shown; and 
the writer was about so to quote him, as Dr. 
Brookes and others have done, when we chanced 
to take up his pamphlet reply to Dr. Brookes, 
where, with a good deal of heat, he disclaims 
any such meaning. His remarks here follow 
mm extenso, with the charges of Dr. Brookes: 

“He (Mr. Pettingell) tells us, with reiterated 
emphasis, that, at death, man, at least sinful 
man, becomes extinct, is wiped out of existence, 
and is as ifhe had neverbeen; * * * that 
all but believers die as brutes die, ete.’’ Mr. 
Pettingell retorts hotly: 
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“My first feeling, on reading these asser- 
tions, was of indignation, but I forbear to bring 
arailing accusation. I will leave you ( Brookes) 
to the ninth commandment of the Decalogue and 
your own conscience, and simply say this is not 
true. * * * As regards the question of 
the condition of man when the breath has left 
his body, there is a variety of views, not only 
among us who believe in the ultimate destruc- 
tion of the wicked, but even among theologians 
of your school (orthodox) who believe they 
will never be destroyed. There are difficulties 
attending any view, for the Scriptures are not 
so clear on this matter as we could desire, and 
hence, texts are quoted to sustain these various 
conflicting views. With us (annihilationists) 
there are two extremes, not to mention others, 
viz.: the materialistic, which regards man as 
utterly annihilated, as an individual, in the 
first death and recreated in the resurrection; 
and the spiritualistic, which regards him as 
maintaining an active, conscious life during all 
this interval, till his resurrection. Now, I have 
never seen my way clear to adopt either of 
these two extremes, though I have studied this 
question long and faithfully for many years. 
I cannot doubt that death in the first instance 
would have been the final end of all men, if it 
had not been for redemption in Christ, as Paul 
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expressly declares, J. Cor. xv. 18. But we are 
also told (22nd verse) that ‘as in Adam all 
die, even so in Christ shall all be made alive.’ 
Therefore, this Adamic death is not final; the. 
complete execution of the sentence is sus- 
pended, in order to a resurrection and final 
judgment. I cannot then believe with the ma- 
terialist, that man passes entirely out of exist- 
ence and that he is recreated at the resurrec- 
tion, for this would not be a resurrection of the 
dead; it would evidently be a new creation. 
The identity of the individual must be pre- 
served; itis the very same person who died 
that is to be raised again, and not another per- 
son just like him. This, to me, isevident. It 
is also equally evident that this identity does 
not inhere in the material particles that com- 
pose the body, for these are continually chang- 
ing, even in life, and in death the organism is 
totally dissolved, and the material atoms are 
scattered to the winds. It must therefore in- 
here in the vital or noetic principle, which to 
us is invisible. But exactly in what way this 
is made sure, I do not undertake even to guess, 
much less to assert. On the other hand, I can- 
not agree with the spiritualist, that this vital 
principle, when liberated from the body, isable 
alone to fulfill the functions of life, to main- 
tain its activity, its consciousness, its sensibil- 
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ity, to be cognizant of passing events, and _ to 
enjoy and to suffer. To me it is evident that 
an organism of some sort is necessary to all 
this, and that this is just the reason for a resur- 
rection. I believe that some of the worst er- 
rors of the Papal Church have their root in this 
false notion of the independent nature of the 
soul, such as that of purgatory, masses for the 
dead, prayers to the Virgin and other saints, 
etc., and also that it is a fruitful source of error 
among Protestants, the foundation of spiritism, 
and indeed is the reason why the doctrine of 
the Resurrection, which was one of the very 
central doctrines of the primitive Church, has 
so fallen into neglect. For, as old Tyndale 
said, if the saints are already in heaven, they 
are as well off as the angels, and what need is 
there of any resurrection? 

‘Hence, | have never ranged myself with par- 
ties holding either of these two extremes, but 
have always stood between them, but holding, 
as I think, all there is of truth in both, with- 
out their accompaning errors, viz.: that all that 
is essential to the personality and identity of 
every individual, is preserved during this in- 
terval, but in a state of perfect unconscious- 
ness, or coma, or suspense, or profound sleep, 
until he is: awakened by the coming of our 


Lord.” 
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This long quotation is given entire, for its 
value in this discussion. Mr. Pettingell has 
our thanks for it, and Dr. Brookes, for draw-- 
ing it out of him. It proves him a ‘“soul- 
sleeper ’”’—a fact which could only be inferred 
from his ‘‘ Unspeakable Gift.” He evidently 
desires to shake off the charge of materialism, 
which clings, as he admits, to many of his 
annihilation brethren, but in trying to escape 
Scilla, he is in danger of wrecking on Charybdis, 
or something worse. His whole reply, in 
matter and tone, is a confession of weakness. 
He is neither a materialist nor a spiritualist. 
Yet he closely verges on both at times. In 
fact he knows not what he is, save that he is 
sure that the wicked will be annihilated—that 
as man, he will become extinct—cease to be— 
be destroyed—exterminated. 3 

One thing, however, is certain; if we can 
understand him, or he understands himself, his 
use of the word death as meaning destruction, 
extinction of existence, or life, puzzles him, as 
it does White; and they make lame attempts 
(so it seems to the author) to evade the 
difficulty by having the penalty suspended 
until after the judgment, by inserting the 
scheme of redemption. Both these writers 
adopt this awkward theory; and it seems essen- 
tial to the integrity of their views. But if true, 
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it places God in a very awkward position. 
White has most to say about it; and his views 
are clearest. The reader will be permitted to 
follow him. He says, in the clearest terms: 

“There is no intimation of a prolonged 
existence to be afterwards permitted, either in 
time or eternity.” This is said in reference 
to the penalty denounced. Immediately pre- 
ceding this sentence he had said: ‘There 
seems to be nothing in the language em- 
ployed intended to convey any other idea 
than that the punishment for transgression 
was immediate destruction.” 
~ In the following chapter White enters into an 
elaborate argument to prove that “In the day 
that thou eatest thereof, etc.,” meant that very 
24 hours. [We thank him for that.| And 
yet, he declares unequivocally that the sentence 
pronounced by the Almighty for a set time, 
and which was given without any intimation 
that it would, or could be changed, suspended, 
_or for a time set aside—was not inflicted then, . 
or since. A statement so incredible requires 
proof, and here itis. At the conclusion of his 
argument as to God’s intention as to the day 
we have these words: ‘‘ We conclude, therefore, 
that in the original menace the signification 
was immediate death. 

“Accordingly, ‘in the cool of the day’— 
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apparently of the day of their sin—the Judge 
descends, and summons the offending pair, now 
burning all over with a new shame of outward 
nakedness—corresponding with the inward 
consciousness of guilt—‘and they hid them- 
selves from the presence of the Lord God 
among the trees of the garden.’ 

“The Judge descends; but not to inflict the 
penalty! 

‘What cause has suspended the thunderbolt? 
What is it that arrests the course of law—‘ The 
soul that sinneth it shall die?’ What miracle 
of mercy unfolds itself before the astonished — 
sinners, who stand in momentary expectation ~ 
of their doom—the doom of death eternal? 
Re ee TG is, Tt can berno mums 
than that from the moment of the sin, the act- 
ion of Redemption began at once to unfold 
itself, ‘that tender mercy of our God, where- 
by the dayspring from on high hath visited 
us.’ And while the sentence of death is 
postponed, not repealed, during that postpone- 
ment springs to light the ‘manifold wisdom’ 
of a grace which has resolved on ‘bringing 
many sons unto glory.’” 

The above seems well calculated to suggest 
a query ortwo. Was this scheme of redemp- 
tion, thus thrown in unheralded, a part of God’s 
original plan; or was it a newly invented 
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scheme, now brought forward to meet an emer- 
gency—caused by the cunning plot of Satan? 
White says the penalty really meant death— 
extermination—on that very day; and yet it 
was not inflicted—was postponed. Did God 
know, when He denounced this doom, that it 
would not be inflicted—that whole millenniums 
would pass before it could be inflicted—and 
then only on the finally impenitent? 

Ifso, this scheme of White’s and Pettingell’s 
makes no provision for God’s veracity, and 
Satan has been shamefully slandered. Liar he 
may be—man-killer he may be, but if there 
is any truth in the above views taken from these 
authors, Satan told the simple truth, when he 
told the first sinning pair they should not die 
on that day. ‘For God doth know that in the 
day ye eat thereof, ye shall be as gods, know- 
ing good and evil.” Now knowing on that day, 
and dying are two different things. Accord- 
ing to White and Pettingell, and many of the 
so-called orthodox, they did not die; but they 
did know good and evil. Looking at this 
scheme, and its logical outcome, is enough to 
take one’s breath away. For one, the author 
is glad to feel quite sure it is not, neither can 
it be true. Let God remain true, though every 
man—the Devil, as well—be proved a liar. 

The views of death held by these writers, 
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and which are necessary to prove the ultimate 
extinction of being for the wicked, are exceed- 
ingly difficult to harmonize with any scheme 
which holds any intelligent notion of the 
tripartite nature of man. Neither White nor 
Pettingell seem to have any well defined views 
in this direction. Their language is at least 
very singular. The most pronounced annihil- 
ationists seem the most consistent. They con- 
tend that man has no conscious entity—call it 
what you will, spirit, soul, mind, vital or noetic 
principle—which can exist out of the body. 
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CHAPTEI: TY. 


EXISTENCE, LIFE AND DEATH.—CONTINUED. 


The writers thus far mainly dealt with in this 
treatise, while at one with these materialists, 
as to the meaning of words, yet are compelled 
to acknowledge that so far as the first death is 
concerned there is something that survives. 
In that something—Pettingellis not sure what 
it is—is wrapped up the identity of the indi- 
vidual; and that this is notin, or a part of, the 
body after death. He reasons that this must 
be so or there could be no resurrection. But 
to this noetic principle he denies all activity, 
sensibility or consciousness. He claims also 
that this identity must have an “organism 
of some sort, and that this is just the rea- 
son for a resurrection.” No wonder, then, 
that after saying so much, he winds up, 
all unconsciously, perhaps, in giving to this 
noetic principle, a personality. Hear him once 
more: “All that is essential to the personality 
and identity of every individual is preserved 
during this interval (between death and the 
resurrection), but in a state of perfect uncon- 
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sciousness, or coma, or suspense, or profound 
sleep, until HE is awakened by the coming of 
our Lord.” . 

How much more would it have cost him to 
have written ‘spirit’? where he has—it would 
seem unwillingly—written “vital or noetic 
principle,” 

White seems as badly cornered, though he 
does admit that man has a ‘“‘spirit”’ that sur- 
vives the first death, Somewhat full quota- 
tions are given to close up this chapter. Mr. 
White has a whole chapter on this subject, in 
which he gives the opinions of Mr. Constable 
and others, of England, and Miles Grant, of 
this country. These, or some of them at least, 
hold that: 

‘* Death in all cases is then, death—total and 
thorough extinction of life, not only of the 
compound man, but of all parts of his being, so 
that not a spark of life is left in the ashes.” 
In other words, “the non-existence of any part 
of conscious humanity after death.” 

This at least has the merit of consistency 
and directness. It does not so boldly put the 
truth into the mouth of Satan, and charge with 
falsehood Him who is the truth. Mr. White, 
however, argues forcibly against these views 
on pages 309, 310, 311, as follows: 

“The general doctrine of the Bible that a 


and given it the pronoun “ he?” 
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spirit survives in man’s death, seems to outlast 
all the attacks of its opponents. The question 
remains whether the New Testament is mis- 
taken.” He thinks on the whole it is not; but 
that New and Old Testaments are systematic 
in teaching it; and says, “I am compelled by 
the Scriptures to retain the persuasion of the 
survival of ‘souls’ in death.” 

On page 311 we have the following: ‘“ Fi- 
nally, there seems to be a special reason for 
holding fast to the survival and consciousness 
of souls in Christ, derived from the considera- 
tion of the indwelling of the Holy Spirit in 
believers, of which St. Paul speaks in his eighth 
chapter to the Romans. If the indwelling of 
the Spirit will operate, as St. Paul affirms, as a 
reason for the resurrection of the body, surely 
the same indwelling operates to the blessedness 
of the surviving spirit. The vital principle 
conjoined forever to the divine nature cannot 
pass away, but awaits, in closest neighborhood 
to Christ, the hour of resurrection. The eter- 
nal life begun knows no break. There is no 
black line in that spectrum. The light is con- 
tinuous, and the spiritual inhabitant of the 
tabernacle (II Peter i.) though he may ‘“ put it 
off”? can never die. 

The survival of the spirits of sinful men 
in death seems also to hold an important place in 
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the Scripture system: (1) In order that acon- 
tinuity may be established between the per- 
sonalty of the man who sinned in time, and 
that of the man who is to be raised for judg- 
ment at the last day. Jf no spirit survived, it 
might be truly said that a wholly new being 
was then created to suffer for the offences of 
another long passed away. Indeed, ten new 
men might just as reasonably be created out of 
the old materials. 

(2) In order that in some cases the spirit 
may suffer in Hades for the sins of a lifetime. 

(3) That in other cases the ignorant rejec- 
tion of God in life, may be remedied by the 
evangelization of “spirits in prison.” 

(4) That a special terror and awfulness may 
be assigned to the second death, in distinction 
from the first—in this, that under the first 
death there was no killing of the soul, that 
tremendous and final stroke being reserved as 
the last penalty of transgression under the 
gospel, in the ‘“ damnation of Gehenna.” 

It is deserving of consideration whether the 
almost universal instinctive expectation of sur- 
vival among wicked men ought not to be taken 
as something much more than the effect of 
traditional teaching—and as a divine witness to 
the fact that the ‘ Lord knoweth how to reserve 
the unjust to the day of judgment, under pun- 
ishment.’ ”’ 
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A single remark on this last paragraph: 
When believers in the natural Immortality of 
man use a like argument for their doctrine, the 
whole phalanx of annihilation writers rush for 
them in a mad effort to drive them from the 
field. But White is eee alone in this 
reasoning. 

In conceding what he does, on the conscious 
state of the dead, he does not give clear evi- 
dence of doing it willingly. He says heis 
“compelled.” All but close readers, who had 
read the quotation above, would be surprised to 
read what will now be given from page 310. 

“Tt is possible (the truth to be obtained only 
by induction of evidence) that God, who deals 
so variously with mankind on this side the veil 
as to the degrees of their consciousness, knowl- 
edge and enjoyment, may deal with them in 
the intermediate state, if, as we believe, there 
‘ is sucha state, on a principle of similar diver- 
sity. Some may sleep, some may be wholly 
unconscious, some may be thinking, learning, 
improving; some may be in sorrow, some may 
be even in torment, (Luke xvi.) some may be 
wandering on earth as daimonia, some may be 
shut up in the abyss, some may have been con- 
fined in Hades until the first Advent, some 
may have been evangelized in Hades, by the 
Spirit of Christ, and some may have been 
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translated to heaven since Christ ascended 
there.” Prodigious !! 

If Mr. White understands the Orthodox, he 
puts them in the pillory as follows: He says 
of their teaching: ‘ ‘The radical idea of destruc- 
tion, that is, extinction of being, is first taken 
out of the term Death; then the word is made 
to stand for its opposite, eternal being; and 
then the associated idea of misery is grafted 
upon the stock of the converted primary; the 
result being that destruction (or death) stands 
for endless misery. An exactly parallel treat- 
ment of the promise of life, therefore, will re- 
sult, first, in taking out of it its radical idea of 
conscious existence—next, in making it stand 
for its opposite extinction—and, lastly, in join- 
ing the idea of happiness with the converted 
primary—so that you obtain the complex re- 
sult of a happy extinction.”—Life in Christ, 
p-. 357. 

Now, if the Orthodox are really to be caught 
in any such snare as the above, they are to be 
pitied. They are respectfully asked to work 
away from it. Those who hold to the “natural 
immortality’ of man, may try it. The phrase, 
‘eternal being,” in the above quotation, is in- 
tended to do duty for the “ natural immortal- 
ity” believed in by those Mr. W. is assailing. 
Their use of terms gives to the destructionist too 
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much ground for such attacks as the above. 
The common theology is not clear nor wise, in 
its use of the terms life and death. It too 
often speaks of the deceased as living, when 
the Bible speaks of them as dead. Those who 
have left us for the other shore are dead, and 
have gone to join the dead. The righteous, 
when raised, come out from among the dead, 
and their resurrection is a coming forth unto 
life from the dead. 

‘“¢ Marvel not at this; for the hour is coming in 
the which all that arein the graves, shall hear his 
voice; andshall come forth; they that have done 
good, unto the resurrection of life; and they 
that have done evil, unto the resurrection of 
judgment.” John v. 28, 29. 

“Tf by any means I might attain unto the 
resurrection of the dead” (or out from among 
the dead). Phil. iii. 2. 

“Hor the Lord himself shall descend from 
heaven with a shout, with the voice of the 
archangel, and with the trump of God; and the 
dead in Christ shall rise first.” I. Thes. iv. 16: 

‘* Blessed are the dead which die in the Lord, 
from henceforth.” Rev. xiv. 18. 

To speak in general terms of the dead as 
‘ still living, is to put a whip into the hands of 
the destructionists which they use with sting- 
ing effect upon those who are constantly mak- 
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ing this mistake. Rev. John Blain, in his 
book on the annihilation of the wicked, entitles 
it “Death not Life;” and in it he handles very 
roughly those to whom Mr. White refers in the 
above extract. Death is not life and life is not 
death. These words are opposites, and are 
ever used in the word of God to describe oppo- 
site conditions of being or existence—never to 
express being limited or external; or non-exist- 
ence, or non-being. Whenever orthodox or 
heterodox use them for such a purpose, the 
Destructionist has them “on the hip.” 

As against the believer in “natural immor- 
tality,’ who consciously or unconsciously uses 
it as meaning ‘‘endless existence,” or “eternal: 
being,” White’s position, as above, seems well 
taken. It strides the neck of the so-called 
orthodox idea, like Sinbad’s old man of the 
sea, and defies dislodgment by any ordinary 
means. As against the views of this book, it 
is the merest twaddle—not even a “man of 
straw ’’—to be consumed by a moment’s blaze. 
In our scheme, the “‘ radical idea of destruction, 
that is, extinction of being, is not taken out of 
the term Death;’ for it was never in it, as 
used in Scripture; and it uniformly rejects the 
attempts of the Destructionists to place it 
there. 

Again in our system the word death, or its 
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supposed synonym, destruction, is not ‘made 
to stand for its opposite, eternal being;” for 
it has nosuch ‘ opposite,” and never had in any 
biblical usage. Life and being, or existence, are 
not, as we have already shown, convertible terms. 
Eternal Life and eternal being, eternal exist- 
ence, endless existence, etc., are not convertible 
terms, as the exercise of a fair modicum of 
enlightened common sense will convince any 
disinterested mind. Eternal life, whatever it 
may be, is a gift, as the Destructionist claims, 
to those who already have existence, a con- 
scious existence and an eternal existence. Let 
him deny eitherif he can. ‘They shall be writ- 
ten out in full. 

As eternal life is a gift, it is a present to 
somebody, and that somebody must have an 
“existence.” Eternal life is not a gift to be 
wasted upon a non-entity. Again, eternal life 
is a gift to some person who has already a con- 
scious existence.” If, as the Scriptures abun- 
dantly prove, eternal life comes with the new 
birth, the two propositions above are proven 
beyond a cavil, or a doubt. It only remains 
to look at the third. It will stand formulated 
as follows: Eternal life, a gift to some person 
who is already in possession of an “eternal 
existence.”’ This statement alone, of the three, 
willfurnish the pointof resistance. The two pre- 


78 ENDLESS BEING. 


ceding cannot be contested. It will be found 
equally in vain to assail the latter. The oth- 
ers being admitted, as they must be, coupled 
with the everywhere acknowledged fact, that he 
who has eternal life must exist forever, the 
last proposition is as true as either of the oth- 
ers, and cannot be overthrown by logic or facts, 
or by thelogicof facts. Itthen follows, by parity 
of reasoning, that our proposition: ‘‘ Man was 
created with the power of an endless, conscious 
existence,’ stands on an unshaken and unshak- 
able basis. 


Now we will look at what White says about 
life, and, for the reader’s convenience, here re- 
produce his words: “ An exactly parallel treat- 
ment of the promise of life, therefore, will 
result, first, in taking out of it its radical idea 
of conscious existence; next, in making it stand 
for its opposite extinction; and, lastly, in join- 
ing the idea of happiness with the converted 
primary—so that you obtain the complex result 
of a happy extinction.” 

We have no particular admiration for “slang 
phrases,” but the above turn tempts to the ut- 
- terance of the following sentiment: ‘It is too 
cute for anything.” If the orthodox can be 
fairly thrown into such a position, we are sorry 
for them. A little attention to the right use 
of words may help them, and further demon- 
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strate that this supposed boom of a cannon is 
only the snapping of a pop-gun. 

In the first place, ‘ conscious existence”’ is 
not the ‘“‘ radical idea” of the word “life.” <Ac- 
cording to White, himself, there may and will 
be “conscious existence” without life. In 
speaking of the dead in the intermediate state 
(between death and the resurrection), he says, 
on page 310, Lifein Christ: “Some may sleep, 
some may be wholly unconscious, some may be 
thinking, learning, improving; some may be in 
sorrow, some may be even in torment’’—refer- 
ring to the rich man in Hades. If this be true, 
“conscious existence” is as much the “radical,” 
or root, “idea” of death, as itis of life. Again, 
on page 311, he says: “ Finally, there seems to 
be a special reason for holding fast to the swr- 
vival and consciousness of souls in Christ, de- 
rived from the consideration of the indwelling 
of the Holy Spirit in believers. * * * #* 
The vital principle conjoined forever to the 
Divine nature cannot pass away, but awaits in 
closest neighborhood to Christ the hour of 
resurrection.” 

In speaking of the wicked he says: ‘The 
survival of the spirits of sinful men in death 
seems also to hold an important place in the 
Scripture system.” What he says, farther on, 
shows that “consciousness” as well as “sur- 
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vival” continues, for he says this survival is in 
order that certain things may be possible. (1) 
‘In order that continuity may be preserved— 
that the same man who died may be raised in 
the judgment.” (2) “In order that in some 
cases the spirit may suffer in Hades for the 
sins of a life-time.” [This, of course, demands 
consciousness. | (3) ‘That in other cases the 
ignorant rejection of God in life may be rem- 
edied by the evangelization of ‘spirits in pris- 
on.’” [This also demands ‘“ conscious exist- 
ence.’ 

If the above extracts show anything they in- 
dicate that even in White’s scheme ‘“ conscious 
existence” is as much the “radical idea” of 
death as it is of life, and so it is, just as much— 
that is, itis not the ‘radical idea” of either. 
It may attend and wait on both, and so it does; 
and is just as necessary to the one as to the 
other; but itis not the synonym for either. It 
may be an attribute or adjunct of both, but it 
will not define either. 

Let us follow him a little further. He 
charges the orthodox with taking out of the 
word ‘ Life, its radical idea—conscious exist- 
ence—and then making it—Life—stand for its 
opposite—extinction—that is, extinction of be- 
ing.” Now, all this jugglery with words and 
ideas may be thought very crafty, cute, cun- 
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ning, smart, but we submit, respectfully, that 
it is not wise, fair or Christian. If the ortho- 
dox believed that ‘‘ extinction of being” was the 
proper equivalent for death, and so the exact 
opposite of life, there might be some fairness 
and strength to the point he attempts to make; 
but Mr. White knows full well that they never 
use the word death in the sense of “ extinction 
of being.” It is, then, respectfully submitted 
that a labored attempt to turn the laugh on an 
opponent, or a class of opponents, by fastening 
on them an absurdity through the use of words 
in his meanings, and not at all in theirs, may 
speak well for him as a verbal juggler, but not 
so well for his honesty and fairness as a Chris- 
tian man, as we would fain believe him to be. 

Perhaps Mr. White’s views, as quoted 
above, may be clear, consistent and intelligible 
to some readers. To one, at least, they are not. 
Death with him means extermination, extinc- 
tion of being, destruction, gone to nothing, ete. ; 
and yet, while under the Adamic death, if, as 
he admits, all souls survive, or all spirits—for 
he uses the words interchangeably—in spite of 
death, how is he going to prove that death 
after judgment, or the second death, will effect 
the extinction of being, or existence, more than 
did the first, or Adamic death? He clings, it 
is true, to his definition of death; but, as he 
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has practically given it up in the one case, he 
ought to do so in the other. But that would 
destroy his theory entirely. Let us here and_ 
now sum up statement and admission, and oe 
the outcome. 

God said to our first parents: ‘‘In the day 
that thou eatest thereof, thou shalt surely die.” 
Of this our author says: “It remains only to 
receive the terms in their most obvious: sense. 
‘In the day of thy transgression, thou shalt be 
destroyed, shall lose thy being as a man!” 
And this, too, ‘‘ without any reference whatever — 
to the state, or even to the survival of the spirit — 
beyond.” . 

He then goes into an elaborate arb atin to 
prove that ‘day’ in the penalty above, means 
that very twenty-four hours in which the trans- 
gression took place. ‘‘ We conclude,” he says, 
‘therefore, that in the original menace, the 
signification was immediate death,” 7. e., imme- 
diate extinction of being. ie 

After showing all this, the author tells us~ 
that the penalty was notinflicted. ‘‘ The Judge 
descends; but not to inflict the penalty!” And 
yet we are told in the plainest terms conceiva- 
ble that God had threatened a penalty—involv- 
ing ‘‘ eternal death ’’—had told the precise day 
on which it should be inflicted, without an inti- 
mation, even the slightest, that it would or © 
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could be changed or postponed, but he says 
that when the Judge descends to interview the 
offending pair—‘‘who stood in momentary ex- 
pectation of their impending doom—the doom 
of death eternal’—He did postpone the sen- 
tence, and brought in the scheme of redemp- 
tion!! All this without one word to save the 
veracity of God; while Satan, despite the belief 
of the ages, is exalted to the position of a Truth 
Teller. | 

Besides, whatever other destructionists may 

believe, or say, or do, White is compelled by 
. ~ the Scriptures to admit the survival in the first 
-. death, of all souls or spirits, and plainly to 
acknowledge the consciousness of souls in 
Christ, and then again, as we have already 
quoted, he muddles everything by saying that 
“some may sleep, some may be unconscious, - 
some may be thinking,” ete. 

If all this does not show a writer laboring 
under difficulties insurmountable, it would bea 
task to find one in all our literature. One 
thing, however, stands out clearly in the fore- 
going, 1. e., that the definitions of death given | 
_ by all these writers do not apply to the first 
death. They assert that they do belong to the 
second death. The onus probandi rests on 
them. The proof is here demanded. Asser- 
tion is not current coin in this realm, 
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CHAPTER YV. 


FURTHER REMARKS ON LIFE, DEATH, ETC. 


If the present writer has not succeeded in 
overthrowing the definitions given to death by 
White and others, he has, at least, shown that 
they stand on very questionable ground, and 
that to build such a theologic structure upon 
them as these authors have done—applying 
such vile epithets to God as they do—on the 
supposition that eternal conscious suffering is 
a truth, is to throw themselves in the way of 
harsh criticisms from those who wish to treat 
every man’s honest convictions with respect. 

That death, then, as applied to a sentient 
being, ever means the extinction or extermina- 
tion of existence, of the body, or soul and 
spirit of man, or of the man himself, either 
here, or hereafter, is here denied. Let those 
who assert prove it. It is not ours to prove a 
negative. It is not, however, the intention of 
the author to dodge any responsibility incurred 
in attacking the positions of White, Pettingell, 
and others. Those who follow out this discus- 
sion have a right to ask a better view of Death 
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than is given above, if such a view is within 
reach. An effort will be made to give one. 
Two important questions demand attention. 

1. What is the nature of the penalty de- 
nounced against our first parents? 

2. Was it inflicted according to the terms 
given? | 

1. This question resolves itself into this: 
What is Death? The first and most natural 
answer is: It is the exact opposite of Life, 
The reader, at first thought, may be inclined to 
say: ‘‘ We are no wiser than before.” Perhaps 
not. Still something has been gained. One 
thing is admitted by destructionists, 2. e., that 
Life, in one of its uses, represents a condition 
of existence. This will be generally admitted. 
It follows that if Life is a condition of existence, 
it is not existence itself. That is something 
gained. Life, it has been abundantly shown, is 
not existence, but a condition of existence. It 
necessarily follows that Death, the opposite of 
Life, is not, and can not be non-existence. 
So much for the negative. It is with perfect 
assurance now aflirmed that Death is a condi- 
tion of existence; but a condition the opposite 
of Life. These two words, though so plainly 
opposites, may be said to have a certain relation 
to each other, or to an existence, of which they 
are, or may become, conditions. Life, as a 
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state, or condition of existence, where man is 
concerned, involves the union of the trinity of 
which man is composed. When spirit, soul 
and body are in those harmcnious relations to 
each other which constitute the complete man, 
then is reached that condition which we call 
life, in the ordinary use of that word. This, 
for want of a better term, may be called union, 
because man is a trinity in unity while thus 
living. So long as this unity exists, man lives. 
When this union is broken up, man passes from 
one condition of existence to another—not from 
existence to non-existence, but a separation 
takes place. Soul and spirit leave the body, 
and this separate condition we call Death. 
This is what the word means. Take the word 
in any relation you please, and the idea of sep- 
aration clings to it. This violent disruption of 
parts made to act together brings about a con- 
dition privative for the man. The man is not 
destroyed, in the sense of extinction, but his 
completeness is. While Death reigns man is 
broken up, disintegrated, the union of parts is 
‘“dissolved;” so say the destructionists them- 
selves, and, in so far, we are happy to agree 
with them. The body returns to dust, the 
spirit to God who gave it. The first is a fact 
we can see, the latter comes to us as a revela- 
tion from God. That our first parents under- 
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stood all that was involved in this threatened 
doom is by no means probable. How little do 
we of to-day understand it; with all our advance 
beyond the infancy of the race. That Adam 
understood anything of his tripartite nature is 
by no means certain. That he had ever seen 
any of death’s doings at the time of his solemn 
warning is hardly probable. The manner of 
Jehovah in giving it would be more likely to 
influence his fears than the subject matter itself. 
This, at least, taking all the known circum- 
stances into consideration, seems reasonable. 
Our annihilationist friends make much of 
the saying: “ Dust thou art, and unto dust 
shalt thou return;”’ as though they would have 
us believe that the body was all there is of 
man. Indeed thisis what is taught by many of 
this class of writers. Though White and Pettin- 
gell are compelled to admit that man has a 
spirit and a soul, in which the identity of the 
individual is preserved from death till the 
resurrection; yet their work is sadly tinctured 
with the idea that the body is, after all, the man. 
White, in speaking of the Biblical account of 
Man’s creation, on page 93 of his book, has the 
following sentence: ‘ ‘There this despised body 
is spoken of as the Man!” Elsewhere he as- 
serts that the body alone is not the man, 
neither is the spirit alone the man. As 
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to man in his completeness, we must have body, 
soul and spirit—the whole complex organism 
united. We have no quarrel with this; let it 
stand, but when death, or the separation comes, 
the man inheres in the spirit, and not in the 
body. So much we gather from Pettingell, 
as quoted in last chapter. 

The author now propounds the following sen- 
timent, believing in its soundness. Our 
Orthodoxy, so called, is heterodox when it 
speaks of the body dying, while the soul and 
spirit do not die. It asserts that the soul can- 
not die. In our common theology very little — 
is made of the spirit, as aside from the soul. 
The two words found in both Old and New 
Testaments are used, indeed*but used inter- 
changeably, as representing the one entity. 
This is, however, becoming better understood, 
we are glad to see. But it is now time to 
launch the opinion that when death is spoken 
of in the Scriptures it affects the whole man. 
The man dies. The whole man suffers in this 
disintegration—spirit, soul and body. Strictly 
speaking, it is the spirit which dies. The 
body is the temple, the tabernacle, the house, 
from which the tenant removes at death, and it 
is the tenant who suffers the pangs of the sep- 
aration, and the consequent privation. The 
body is only so much earthy material organ- 


EXISTENCE, LIFE AND. DEATH. 89 


ized for the spirit’s use. It is of the dust, but 
is the efflorescence of the dust? It takes on its 
condition of life from its connection with the 
spirit—living from its union with the spirit, 
dying and dead, as separated therefrom. Of 
course all this pertains to death, in its lowest, 
or merely physical, relations. This was in- 
volved in, and was part of the original penalty ; 
but it was by no means the principal part. 
There is a higher life and a higher death than 
the physical, which has been thus far followed 
in this discussion—a spiritual life and a spirit- 
ual death, but the same definitions will apply 
to both. The natural, or the physical, and the 
spiritual are under one general law. Given 
the spiritual death, the natural is an included 
incident, and is sure tofollow. Spiritual death 
is a separation from God. Spiritual life is a 
vital union with God in Christ. Destruction- 
ists may scoff at these definitions; but they are 
rooted in the laws of being, and are abundant- 
ly supported by the word of God. Of the 
Ephesians, Paul says: 

“You hath he quickened ’’—or made alive— 
‘‘who were dead in trespasses and sins.’”’—Eph. 
inl, 

Christ said to the carping Pharisees: “‘ Ye 
will not come to me, that ye might have life.” 


John y. 40. This language is too plain to 
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need extended comment. They were dead 
spiritually, severed from God. They had no 
spiritual or eternal ife. They knew not God. 
Now reverse the picture: 

‘* Hethat believeth on the Son hath everlast- 
ing life; and he that believeth not the Son shall 
not see life; but the wrath of God abideth on 
him.”’—John ii. 36. : 

‘“‘He that heareth my word, and believeth on 
him that sent me, hath’”—not shall have— 
‘everlasting life, and shall not come into con- 
demnation; but 7s passed from death unto 
life.” —John v. 24. 

‘“‘T am the vine, ye are the branches: he that 
abideth in me, and I in him, the same bringeth 
forth much fruit.” John xv. 5. 

These quotations are sufficient to prove and 
illustrate our thought. Those men who would 
not come to Christ for life, were dead men, as 
are all who are not in Christ, the living vine- 
Dead, inthe highest sense of that ill-omened 
term. Those who are united to Christ by faith, 
are the possessors of a higher life—a spirit 
life. We are now prepared to answer the first 
of our questions, 2. e., “‘ What is the nature of 
the penalty denounced against our first par- 
ents?” 

It was death, as we have defined above, in 
both senses, involving its ulterior conseg uences 
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—even the second death. It was man made to 
live in, and with God, separated from him who 
was hislife. Further light will be thrown along 
this line by our answer to the second question. 

“Was the penalty inflicted according to the 
terms?” JI answer, Yes, strictly so, as to time 
and circumstance. God told the truth, and 
made His word good, against the lie of Satan. 
In that dread day of transgression, the inti- 
mate relation which had heretofore existed be- 
tween creature and Creator was severed—the 
man was separated from God—passed under 
the sway, of death, in its worst sense, as involv- 
ing and making certain all there is of death, to 
all who are not restored in Christ. These 
alone can escape the second death. The sepa- 
ration of the spirit from God on that day, made 
certain the separation of the spirit and the soul 
from the body. From this none can escape. 
These are the facts in the case; and it is un- 
safe to ignore them, if truth be our object. The 
‘spiritual life of the race, in this breach with 
God—this spiritual separation from Him—went 
out in the rebellion of the first Adam. That 
life is restored in the second Adam. The first 
transmitted this spiritual death, with his ani- 
mal life, and the certainty of animal or physical 
death, to his posterity. The second, gives to 
all who are born of Him, a present spiritual life, 
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of which physical death cannot rob them, with 
the certainty of a reunion of body and spirit in 
the first resurrection—when an incorruptible 
body shall house an immortal spirit—the whole 
man becoming immortal—knowing death no 
more; according to I. Corinthians xv. 538, 54. 
But to return amoment to the phrase: ‘ Dust 
thou art, and unto dust shalt thou return.” Mr. 
White, despite his later admissions, labors 
hard to show that the body was substantially 
the man, and that he was named Adam, because 
he was taken from the earth; “‘and the whole 
being takes his name from the ground whence 
it sprang.” To build so large astructure, ona 
base so small, leaves the whole thing in danger 
of toppling over. He says, when God said to 
Adam: ‘ Dust thou art, and unto dust shalt thou 
return; no mention even being made of that 
immortal intelligence which is supposed to con- 
stitute the veritable personality which had 
committed the offence.”’ 

In the very chapter from which the above is 
taken, Mr. White gives an all sufficient rea- 
son why the Creator did not enter more into 
detail with our first parents—why he did not 
speak to them of their spiritual and psychical 
nature. He says on page 86: “The books of 
Moses were designed for the Church in its 
childhood. * * * Moses was permitted to write 
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many things imperfectly besides the old law of 
divorce. * * * * It was inevitable that clouds 
and darkness should rest on the beginning of 
the story; and the intellectual condition of the 
learner dictated in that early age, the law which 
excludes an excess of light from the eye feebly 
opening on the universe.” Again he says: 
“The less men know, the less they can be 
taught.” To all of which we respond: Well, 
and wisely said. How singular, that men 
should be so quick to see a right principle, and 
so ready to forget to apply it. If our author 
had remembered that Adam was the first infant 
in the childhood of the ‘ Church,” or of the race, 
he might have inferred, it would seem, that 
God, in communicating to him his doom, would 
confine himself to that part of it which he would 
be most likely to understand. That what he 
could see of himself was made of the earth, and 
would return to it again, he might be made in 
some measure to appreciate. That he knew 
anything of his psychical or spiritual nature, is 
in the highest degree improbable, and the Crea- 
tor seems shut up to the necessity of excluding 
“an excess of light from the eye now feebly 
opening on the universe,” hence the paucity of 
instruction along that line; and the good rea- 
son for not building so largely on a foundation 
so slight. 


Po ad 
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In conclusion, let us sum up what has been 
said on these three words: ‘ Existence” is 
simply being, or to be. Whatever exists Is. 
Pettingell is forced to say: ‘It ought to be 
evident to every reflecting person, that exist- 
ence is a broader word than even life or death. 
Anything that Is may be said to ExIsT, whether 
it have life or not; as, for instance, a particle of 
matter, a stone, an animal, ora man.” This is 
well said, and will assist in illustrating our 
thought—that life and death are but conditions 
of existence, and are never to be treated of as 
‘“‘existence’’ and ‘“‘ non-existence.”’ 

“Life” is, first, a Principle—a force; or a 
‘Potter,’ as Drummond calls it. While it is 
with us, and is in us, acting well its part, and 
we consciously feel its movements, and rejoice 
in them, further definition is not at present to 
be had. We are familiar with it—prize it as 
above rubies—would sacrifice everything but 
honor to preserve it; and yet, it is to us an un- 
fathomable mystery. 

Secondly: It is best known to, and under- 
stood by us, as a condition of existence. It is 
the best condition—a condition of unity, or 
well-being—where the physical, psychical and 
spiritual merge into one, and the complete Man 
is the result. This of man as he is here. 

‘Death’? must also be viewed in this two- 
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fold light. There is a propriety in personify- 
ing Death. He is a Power, a Principle, a force, 
mayhap a “‘ Potter,” too; but if a Potter, his 
province is not to create, but to destroy—to 
break up. Not to unify, for comfort and well- 
being, but to disintegrate. 

Again, as a condition of existence, it is known 
and dreaded by all sane minds. Whether it be 
met on gory battlefields—result from cyclone 
or earthquake—follow from disease, or what 
men call accidents—it is everywhere the same 
—a state of separation of elements whose 
union is essential to our completeness and hap- 
piness. It is, in short, a state or condition of 
ill-being, suffering and privation. 

A further proposition as to “ existence,” and 
we leave this part of our theme. From much 
study on this subject, the author believes that 
Man was created with the power of an “end- 
less conscious existence.”’ Itis not his purpose 
here to argue this point. A single thought or 
two, and he leaves it with the reader. If itis 
questioned, as he knows it will, and must be, by 
the annihilationist, he has this to say: If 
man was not thus endowed at his creation, then 
this power must at some period be conferred 
upon him; or he can never be either endlessly 
happy, or endlessly miserable. This much our 
destructionist friends will admit, but will at- 
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tempt to evade the difficulty by saying that 
God does confer efernal life in Christ. This is 
cheerfully admitted—nay, it is earnestly en- 
forced by the author as a fundamental part of 
his religious creed; while he contends that the 
gift spoken of does not touch the case. The 
destructionist makes eternal life and eternal 
existence synonyms. ‘This he assumes, and 
it is essential to his scheme, that his assump- 
tion should be a fact. That we deny, and call 
for the proof. Let him remember that “ exist- 
ence” is a broader word than “life; and he 
will be apt to realize that he says too much 
when he affirms that God gives to men eternal 
existence when he confers the gift of eternal 
life. 

It has already been shown in a former chap- 
ter, that eternal life and immortality, as well 
as endless existence, future existence, ete., are 
used by annihilationists as synonyms; and 
that they were mistaken in so doing. It is 
now time in the progress of this work to en- 
deavor, at least, to show what eternal life and 
immortality do mean, as Scriptural terms. This 
will be attempted in the following chapter. 
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CHAPTER VI. 


A SCRIPTURAL VIEW OF ETERNAL LIFE, IMMOR- 
TALITY, ETO. 


Having shown in Chapter II. that Immortal- 
ity and Eternal Life are used as synonyms, and 
that Endless Existence sufficiently defines both, 
to the destructionist, as well as to the ordinary 
orthodox mind, and having questioned such 
use, and east discredit upon it; and having in- 
timated that another treatment of those terms 
would be forthcoming, it is now time to at- 
tempt this work. 

The writer has waited long Fore some one to 
take up this task, who is better qualified, and 
who wields a more facile pen; put so far has 
waited in vain. The thoughts to which he is 
at last giving utterance, have been to him as 
fire shut up in his bones; as he has been com- 
pelled to witness the continual advance of this 
doctrine of the extinction of being of the 
wicked after the judgment; and the appar- 
ently futile efforts which have been made by so 
many good men to stay its progress. 

One reason for this want of success in treat- 
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ing this doctrine he feels sure is found in the 
faulty use of the words under consideration. 
The word immortality—one of the most com- 
mon in our religious vocabulary—needs to be 
relegated to the really obscure position it holds 
in the Bible, or to be better understood, and 
used in its true sense. ‘The fog which has so 
long enclosed it, and through which it has 
been seen in so many distorted forms, should 
be driven away by a rising sun, whose rays 
shall make a clear, white light in which to see 
this and kindred subjects in their true mean- 
ings. 7 
What then does immortality mean? What 
is sought for now, is the real meaning of the 
word. What in certain relations it may imply, 
is not required here. Life always implies the 
existence of something in which life inheres; 
but existence will not define life. Existence is 
not what life means. The words are not to be 
used interchangeably. Immortality may imply 
endless existence; because endless existence is 
necessary to that which has Immortality. But 
Immortality does not mean endless existence. 
In thinking of, and discussing the word in hand, 
there may come across our field of vision, ‘‘end- 
less existence,” ‘future existence,” “eternal 
life,” and related words and phrases, but none 
of them will properly define it. Those facts, 
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states or conditions which they represent may 
all be adjuncts of Immortality; but not the 
thing itself. It will be seen at a glance that 
the word is a negative one. It expresses a 
negation. A very happy, and a glorious one, 
it is true—still a negation. The positive from 
which it is derived, affirms the saddest fact of 
the world’s history, Mortality is the curse on 
our race on account of sin. It is the certainty 
of death hanging over us in all its forms, un- 
less met and in part overcome by a Divine 
Remedy. That which is mortal is subject to 
death, and this death affects the whole man. 
In it every part of the man suffers. It is 
worse than idle to talk of the dying body, and 
the undying or never-dying soul. The Bible 
gives no warrant for any such terms. They 
are excrescences which have sprouted on the 
sides of our theology, in the humid atmos- 
phere of error. Mortality affects the whole 
man. When John Smith dies, the whole man 
dies. The unity of his compound nature is 
broken up. The body returns for a time to 
dust. The sentient spirit, in whom the “ per- 
sonality and identity inheres, returns to God 
who gave it, to await the resurrection. This 
certainty of death, and the subjection to death, 
is what is meant by Mortality. 

Now by putting the particle “im” before the 
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word mortality, as a prefix, we give it a nega- 
tive form. Without the prefix it asserts 
that the man must die. With the prefix, it is 
no longer “dying,” but not dying. That which 
is mortal must die. That which is immortal 
cannot die—is forever free from the possibility 
of death. Immortality is simply the exact 
opposite of mortality—nothing less, nothing 
more. Well would it have been for the Church 
and world had this been better understood all 
through the past. Much less would have been 
written about it, mayhap, but that less would 
have represented a vast deal more of intelligi- 
ble truth. 

Attention has here been called to the nega- 
tive form of this word, not only because it 
is a fact, but to suggest, with some diffi- 
dence, that this fact has a bearing on what 
the writer believes to be an _ erroneous, 
though a popular idea, 2 e., that where 
Paul says: ‘Who only’ hath immortal- 
ity,” he means God the Father. This is here 
objected to on several grounds; one or two of 
which only need to be named. One is that there 
seems neither any good reason for so apply- 
ing the statement nor any propriety in so doing. 
It is at least supposed to be true that God as 
Father was never subject to death, and never 
will be, He was never mortal. God the Son 
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became mortal—took on mortality—became 
subject to death, and rose again triumphant 
over death and the grave. This is a fact. 
Another reason for rejecting the popular idea 
may be seen from the relation in which the 
word is found in its only other place in Scrip- 
ture, 2. e., in I. Corinthians xv. 53, 54. There 
it relates to those who have been subject to 
that condition called death, which is the culmin- 
ation of mortality, from which they emerge at 
the resurrection of the just, to put on immortal- 
ity—undyingness —a state or condition with 
which death can have nothing more to do. 
Now as immortality comes to the righteous, 
and to them alone, at the resurrection, what more 
natural than to infer, and to expect Scripture to 
teach, that He, who is the first fruit of the 
resurrection, and who did put on this immor- 
tality —this undyingness—then and there 
should be aliuded to, just as He is, in I. 
Timothy vi. 16, as the only one who now has 
- immortality? And then, again, who but Heis 
“King of kings and Lord of lords.” See 
Rey. xvii. 14 and xix. 16. It is objected that 
the latter part of the verse cannot apply to 
Christ—‘‘dwelling in the light which no man 
can approach unto; whom no man hath seen 
nor can see.” It is urged that Christ has been 
seen by man; and man yet expects to see him. 
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it is believed does, apply to Christ in his pres- 
ent kingly glory. The word “dwelling” is a: 
present participle expressing that which is. 
Has any man approached as yet Christ’s pres- 
ent kingly glory, or can he do it, as he is in 
the present condition of things? 

If, as is believed by many besides the author, 
Christ is the ‘‘Who” alluded to by the Apos- 
tle in this important passage, all is clear. The 
Scriptures have but little to say about this 
matter of immortality, but that little is won- 
derfully rich and suggestive. Would it not be 
well for us to learn from this silence of Serip- 
ture to be more reticent with regard to it, or at 
least, to handle it more intelligently? Christ 
never uses it. It is not to be found in the 
four Evangelists. Peter and Jude are evidently 
not familiar with it. It is not in the old Testa- 
ment at all. In short, Paul alone, of all Bibli- 
cal writers, makes any use of it, and he only 
in the two epistles above mentioned. Its mean- 
ing is along one line, clear and simple, about 
which there ought not to hang any doubt or 
haziness: Mortal—subject to death. Immor- 
tal—not subject to death. Immortality—the 
undying condition. 

From the foregoing it will readily be seen 
that there can be no such thing as a “ natural” 
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immortality. In other words, man has not im- 
mortality as a birth-right. Mortality is a 
natural belonging—because in the natural 
birth death is an heirloom. The statement 
that man cannot be mortal and immortal at the 
same time, requires no argument to sustain it. 
Neither is it true that man is partly mortal and 
partly immortal at the same time. Statements 
to that effect are mere assumptions, without 
proof, as yet, to meet difficulties which have 
arisen from not understanding the words under 
discussion. These difficulties disappear be- 
fore right uses of this word immortality. 
Adam the first became mortal—subject to 
death—in consequence of his transgression. 
He transmitted this mortality to his posterity 
—every one of whom must die, or pass through 
an equivalent change. Adam, the second, lifts 
all who desire a higher life from Him, out of 
this mortality into a glorious undying condi- 
tion, to which we give the name immortality. 
Bee, 1. )Cor: xv. 22: . “For as in Adam all 
die, even so in Christ shall all be made alive.” 

The above passage isasunbeam. So bright 
is it that it blinds the eyes that have not been 
anointed with John’s eye-salve. Our Univer- 
salist friends think they see in it the salvation 
alike of saints and sinners. Let us analyze 
the passage a little, and then connect it with 
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what follows, and we shall not be dazzled with 
its light, though so glorious: 

“As in Adam all die.” Weask: ‘ Who?” 
Answer: All who are born of, or are descended 
from, him. Is not that a fair exegesis? Now 
mark: ‘ Hven so in Christ,” all who are born 
of, and are in Him, “shall be made alive.” 
Please find no fault with this, reader, until you 
have read and fairly weighed the following 
verse. Here itis: ‘ But every man in his 
own order: Christ, the first fruits; afterward 
they that are Christ’s at His coming.” Can 
anything be plainer than this? Mortality and 
death are by the first Adam. Life and immor- 
tality are by the second. Technically, the de- 
structionist is right, but wrong definitions—for 
which he is not to blame—vitiates his whole 
scheme. He makes immortality to mean end- 
less existence. ‘This is shown to be a mistake. 
The word does not mean endless existence, nor 
indeed existence at all, but represents simply 
an undying condition of existence. The mon- 
strous burden fastened upon this word, thus 
illy defined, now falls off and leaves it free to 
run its own glorious way. 

If in the above, the facts have been fairly 
dealt with, and the reasoning is good, certain 
results have been reached. We have found: 

I. That immortality means “that which 
knows no death.” 


e 


SORIPTURAL IMMORTALITY. 105 


II. That it is not a natural endowment, but 
a condition bestowed upon the righteous. 

III. That they “ puton” this gift at their 
resurrection. 

IV. That Christ, the first fruits of the resur- 
rection, the first one raised from the dead, who 
should die no more, is the first one to ‘ put 
on” immortality, and is therefore the One “ who 
only hath immortality.” 

VY. That the term “immortal soul,” as used 
in our every day theology, is really a meaning- 
less phrase, sustained by no existing facts, and 
that it is not only useless, but misleading; that 
absolute, essential, and even conditional, as 
applied to immortality, are all needless. They 
cast no light. © There is but one kind of Script- 
ural immortality, and he who will, may have 
it. But he who would put it on, must first have 
eternal life, thereby gaining part in the first 
resurrection. 

We have now to consider 


ETERNAL LIFE. 


As we have seen already, the destructionist 
makes eternal life, life everlasting, living for- 
ever, and sundry other terms, to stand for, or 
to mean immortality; and he is too often sus- 
tained in this error by orthodox practice. This 
is believed to be wrong, and must be corrected. 


= 
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All too many have no other idea, than that the 
all of eternal life is to “live forever.’’ It is to 
them, simply endless existence. Now let it be 
remembered that when a man enters upon this 
eternal life, or rather, when it enters into him, 
he already has existence, and he also possesses 
natural life. This eternal life is a new and 
supernatural endowment, and not an elongation 
or enlargement of something already in hand. 
All too many in the Church, it is to be feared, 
have no higher idea than that duration, eter. 
nity, is simply added to the existence, or the life 
already possessed. It is perfectly safe to say 
this is not the meaning of the term. Eternal life 
does not mean immortality, endless existence, 
living forever, etc., though it may suggest one 
or all of these. Duration may be, and doubt- 
less is, an adjunct of eternal life, but it is not 
its essence. It does not define its primary 
idea. Let it be remembered that this life is 
not an addendum to the old and natural man: 
but it is the motive and distinguishing power 
of a new man, begotten of God. Without this 
life there is no new man, there is no Christian. 
This new, or Christ-life, makes the Christian. 
The child of God is not to wait till the resurrec- 
tion for this life, as he must for his immortal- 
ity. This fact alone establishes a difference 
between eternal life and immortality. To the 
law and to the testimony: 
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‘He that believeth on the Son, hath ever- 
lasting life; and he that believeth not the Son, 
shall not see life; but the wrath of God abideth 
on him.” John iu. 36. 

Here notice that these verbs are in the pres- 
ent tense: ‘“ believeth,” and “hath.” So in 
those that. follow. | 

‘“ He that believeth on me, hath everlasting 
life.’ John vi. 47. ° 

‘¢ And this is the will of Him that sent me, 
that every one which seeth the Son, and be- 
lieveth on Him, may have everlasting life, and 
I will raise him up at the last day.” John vi. 
40. 

“He that heareth my word, and believeth on 
Him that sent me, hath everlasting life, and 
shall not come into condemnation, but is passed 
from death unto life.” John v. 24. 

Once more: 

‘He that hath the Son hath life, and he that 
hath not the Son of God hath not life.”” I. John 
5 

All these passages prove the truth of the pre- 
ceding statement, 2. e., that eternal life is a 
present, and not wholly a prospective, blessing. 
The believer has it, not is to haveit. The new 
birth, or the new begetting, brings it; and God 
is its author, the generator of the new man. 
Without the new birth there is no new life, 
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no new man, no coming immortality. So much 
about this new life; now what is it? So far as 
it can be defined to our human understandings, 
we have it given to usby Him who is its source, 
and embodiment. ‘And this is life eternal, 
that they might know Thee, the only true God, 
and Jesus Christ, whom thou hast sent.” 
John xvii. 3. 

Thank God for this divine definition. It is 
really intelligible, however, only to the Chris- 
tian. To the ordinary Christian, even, it may 
need explanation. Hvery professing Christian, 
who has hada real experience, resulting in a 
change of heart, will grasp the idea as we un- 
fold it by an illustration. Let any such per- 
son go back in his or her experience, to the 
time when a pungent conviction for sin settled 
upon him, and when a “horror of great dark- 
ness’”’ seized upon, or settled down on the soul. 
Light is sought in every direction but the right 
one. Meantime conviction strikes still deeper, 
conscience thunders its own accusations, rein- 
forced by the word of God, down upon the soul, 
until despair sits and looks the trembling sin- 
ner in the face, if it does not wrap him in its cold 
embrace. At this juncture, a pastor, or some 
Christian friend, comes in, and something like 
the following dialogue takes place. 

Ques. ‘Do you know, my friend, that God 


is love?” 
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Ans. ‘I have read it in the Bible.” 

Ques. “I do not ask if you have read it. Do 
you know it. Do you know it? 

Ans. ‘‘God may, and I suppose does, love 
good men and women; but I am such a sinner 
he cannot love me. Alas, no. I do not know 
that God is love.” Such an one would give 
worlds just then, for the knowledge which comes 
sooner or later to all earnest souls, who are 
willing to give up their burden of sin to Christ, 
and at the same time enter upon His service. 
The night of conviction is at length followed 
by a morning of light and joy. The truth at 
last flashes in upon the sin-pardoned soul: 
‘God is love!” ‘Yes; He loves even me!” Oh, 
that is a royal hour, when this consciousness 
comes. When the burden of guilt rolls off, 
and all feeling of it is lost, in the new sense of 
the Divine favor; and God is known as a Father, 
and friend—no longer as a dread Judge and 
Dispenser of Vengeance. ‘Then the soul, the 
whole man, enters upon a new life, in real- 
ity. It knows God—the true God in Jesus 
Christ, and this restful, hopeful, joyful, knowl- 
edge is ‘ Kternal Life.” This knowledge pus- 
sessed, is the mystery hid from past ages, re- 
vealed to that soul—‘“Christ the Life—formed 
in it the hope of glory.” And this knowledge, 
with all its blessedness, never comes to the 
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wicked. Eternal Life can never be theirs. 
Without eternal life there can be no Immortali- 
ty. Does it therefore follow that the wicked 
will cease to be? If eternal life and Immor- 
tality are synonyms, and both mean endless ex- 
istence—why not? ‘This will be treated more 
fully in Chapter IX. 

This definition of eternal life is not to be set 
aside, or treated as a thing of naught. It is 
from Him who,knowing God, ahd living in Him, 
came to this worldto make Him known to men. 

‘‘No man knoweth the Son but the Father; 
neither knoweth any man the Father, save the 
Son, and he to whomsoever the Son shall re- 
veal him.’ Matt. xi. 27. 

Among all the great truths given to the 
Church of all ages, in that 17th chapter of 
John, none in importance outranks this third 
verse, as it defines Eternal Life. It is a true 
definition, and none the less so because it de- 
mands deep thought, and a Christian experi- 
ence, to enable one to understand it. 

In the natural world ‘“‘ Knowledge is power,“ 
is a well understood principle. Singular in its 
form, it may be, and is; but who disputes it? - 
So in the spiritual realm, the statement that 
“Knowledge is Eternal Life” should not sur- 
prise us, especially when we recognize the 
nature and value of that which is known, In 


SCRIPTURAL IMMORTALITY. 111 


our lower nature, even, who has not often ex- 
perienced the power and the bliss, as well as 
the misery, of knowing? Ignorance is the 
synonym for darkness and death. Knowledge, 
for light and life. ‘In Him was life, and the 
life was the lightof men.” ‘I am the Way, 
the Truth and the Life.” ‘‘ When Christ, who 
is our life, shall appear, then shall ye also ap- 
pear with Him in glory.” This “light of the 
knowledge of the glory of God in the face of 
Jesus Christ,” is to us “eternal life,’ which is 
ours in the new begetting from above. 


THE DESTRUCTIONIST 


is emphatically right when he says: ‘ Kter- 
nal Life is the gift of God in Christ.” He 
who contests that point with him is sure to be 
overthrown, if the scriptures are to be taken in 
evidence: 

“For the wages of sin is death; but the gift 
of God is eternal life, through Jesus Christ 
our Lord.” 

It has already been shown that this life is 
the present possession of every regenerate per- 
son. It is not necessary to multiply passages 
to prove either point. But while this is ad- 
mitted, most cheerfully; and as strongly in- 
sisted upon as the destructionist hjmself could 
desire; we do most emphatically deny his con- 
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clusions. If the reader has attended to the 
definitions, or uses, of this term by White, Pet- 
tingell and others, of that class of writers, and 
then to that here given, he will be able to see 
the justice of our disclaimer. Give the de- 
structionist his definitions, and you cannot log- 
ically escape his conclusions. We believe him 
honest and sincere in his view of this matter, 
but are sure that he is honestly mistaken. _ It 
seems absolutely certain that the truth attends 
our view of eternal life, and immortality. I 
so, the scheme of the annihilationist is abso- 
lutely false; and if false, mischievous, soul- 
* destroying, and God-dishonoring. 
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CHAPTER VII. 


ETERNAL PUNISHMENT. 


It is important that something should here 
be said on this subject. This isa difficult mat- 
ter for the Destructionist to get away with. 
The Savior uses the phrase, and it is, there- 
fore, a divinely legitimate one. To this, the 
annihilationist will agree; while he attempts 
to give it a meaning essentially modern, and 
to us practically meaningless. The punish- 
ment is not eternal; 2. e., there is nothing to 
suffer. Consciousness and everything else is 
lost when the sinner receives his sentence at 
the judgment. Yeteven here, his system is at 
fault. At least with White, who admits that 
there may be, for a time, after death, conscious 
suffering. He does not know how long. Not 
eternally, he is sure. Now if he admits that 
conscious suffering belongs to the everlasting 
punishment at all, if even for a day, he must, 
to be consistent, give the conscious suffering 
to the whole term. This playing fast and loose 
with such solemn verities verges on sacrilege. 

To this class of writers, the punishment is 
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not individual conscious suffering; but the ab- 
sence of it. The sinner will be ‘‘cut off ’— 
‘exterminated ”’—‘“‘ go to nothing’’—“‘ cease to 
be.” The effect of this will be eternal—ever- 
lasting. But if this does not annihilate all 
idea of punishment, so far as the “everlasting ” 
is concerned, at least, then this author is all in 
the dark as to the meaning and use of lan- 
guage. ‘To talk of punishing a stone, a house, 
or the Bosphorus, is the very essence of non- 
sense. Punishment is the penalty for wrong 
doing, and can be inflicted only where there is 
a consciousness of ill-desert, and the capacity 
for feeling pain, mental or physical. Now if 
Death be the terminus of existence, it is here 
insisted, that it is equally the terminus of pun- 
ishment, and so the punishment cannot be 
eternal or everlasting. Itis the person who 
is punished. If there is no eternal person 
there can be no eternal punishment. Given 
the fact of an eternal person, and that person 
an eternal sinner, and you have eternal pun- 
ishment as a necessary attendant, as effect 
eternally waits on cause, as a necessary law 
of being. . : 
The idea of pain is inseparably connected 
with punishment. This pain may be either 
physical or mental. Where there is no con- 
sciousness there can be no pain, consequently no 
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punishment. It may be said that the con- 
sciousness of the coming doom of extinction 
does give pain—mental pain—to the sinner. 
To this it may be answered—to very few, for 
not one in a thousand believes it. But this is 
‘practically admitting our proposition—that 
pain, either mental or physical, is essential to 
punishment. This admitted, brings the de- 
structionist into direct antagonism with the 
Son of God, who said: ‘‘ And these shall go 
away into everlasting punishment.” If pain 
of any kind is essential to punishment, then 
conciousness is necessary in order to pain. 
The moment individual consciousness is for- 
ever gone, pain and punishment have flown with 
it; and if so, then eternal punishment is a mis- 
nomer, and Christ is mistaken. 

Annihilation blows hot and blows cold, as to 
an appeal tothe fears of men. Pettingell says, 
in the ‘“ Unspeakable Gift,” page 93: 

“Fear without conviction of sin will never 
lead to repentance. Men may be shocked and 

horrified by terrible descriptions of the cease- 
less, hopeless agonies of the lost, till every 
true sentiment of their moral natures revolts 
against the monstrous injustice and cruelty of 
Him whom they are told will inflict them. 
They may be driven to madness, as they often 
are, by such preaching; but all this has no 
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tendency to produce conviction of sin, or peni- 
tence, or love. Those who have relied the 
most on this kind of preaching and exhortation 
have not been the most successful in bringing 
men to embrace the Gospel, nor in strengthen- 
ing the Church of Christ.” 

The last sentence of the above quotation is 
simply bald assumption. The authoris bound to 
believe that Mr. Pettingell thought he was pen- 
ning the exact truth when he wrote the sen- 
tence referred to, but we deny it and challenge 
the proof. | 

But the point we are after is this: while 
these writers assert that the fears of men are 
not to be appealed to in order to awaken and 
bring them to Christ, we find them a ‘little 
off”’ their principle, when it suits their conven- 
ience. They object to scaring men with end- 
less torments, but seem to think it quite legiti- 
mate to frighten them with the horrors of 
annihilation, or extinction of being, if they ~ 
prefer that term. We believe that no morally 
sane mind can take in the conception of “ ceas- 
ing to be” with any degree of complacency. 
Even the destructionists themselves admit that 
man was .created with a capacity for endless 
existence, and that he very much desires and 
longs forit. Thisis undoubtedly true. Instead 
of endless, conscious suffering, let man be 


ETERNAL PUNISHMENT. ER? 


taught that his existence is to be cut off—that 
as a man, a sentient being, he is to be annihil- 
ated—-that this terrible doom is to be his if 
eternal life in Christ is not obtained, and this 
will startle him; for this he can believe, while 
he cannot believe in eternal suffering. If the 
latter be true, according to Pettingell, God is a 
being of “monstrous injustice and cruelty.” 
This seems to be the feeling God-ward of this 
whole class of writers. They assume that eter- 
nal, conscious suffering is incredible. Their 
ideas of God are such that they cannot and will 
not believe that He will permit any such thing 
in His universe. Here isa strange sentiment: 

“The sinner must believe that God is just, 
as well as terrible in His judgment, and that 
He will be as true to His threatenings as to His 
promises. But in order to do this the threat- 
enings must appear to be just.” —Pettingell. 

This is amazingly refreshing andcool. God’s 
threatenings and judgments must, according 
to this writer, be submitted to the sinner’s 
inspection. They must “appear to him to be 
just.” What sinner, as a sinner, ever felt that 
either Divine or human law was just, which 
interfered with his lusts, or punished him for 
his crimes. 


‘‘No rogue e’er felt the halter draw 
With good opinion of the law.” 
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These men are possessed of strange ideas of 
the fitness of things—-that a justly offended 
God is under obligation to square His divine 
government by the perverted view, judgment 
and reason of rebels against that government! 

It is true that eternal suffering is by no 
means a pleasant thing to contemplate. Neither 
is eternal sin. Jt is when men begin to find 
fault with God’s justice in dealing with the 
incorrigible sinner, that we see attending on 
their part inadequate ideas of the nature and 
heinousness of sin—of the evilit has caused in 
the Universe, and may still continue to cause. 
None but God can measure the results of 
human guilt; what may seem to us of very 
trivial moment, may set in motion influences 
as lasting as eternity. God’seyealone can follow 
them, His infinite mind, alone, measure their 
magnitude. Men and women are powers— 
notthings. They were not brought 
into existence by their Creator as ephemera— 
creatures of a day; but created in the image of 
God, and dowered with an endless existence— 
subject to changes of mode, or condition, 
according as obedience or disobedience to the 
laws of being should affect it. While our 
sympathies run out for the suffering sinner, let 
us not forget that there is One who has a 
superior claim on our sympathies. God, who 
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created man, in His infinite wisdom has seen 
fit to dower him with a free will; well knowing 
what the result will be. This being, dowered 
with such capacities, and before whom were 
placed such sublime possibilities, has chosen, 
madly, to violate .all Divine law, and must 
suffer. the consequences.. Gladly have men, in 
all ages, endeavored to make a covenant with 
Death, and an agreement with Hell, that they 
might escape the consequences of their mis- 
deeds; but God has said: ‘‘ Your covenant with 
death shall be disannulled, and your agree- 
ment with hell shall not stand.” : 

He who created man, knows the value of His 
handy-work. He knows what man loses, when 
he misses eternal life, and immortality; and to 
save him from the endless woe he is dragging 
down upon himself, and having no power re- 
served to Himself to coerce a human will, He 
gave himself, in the Person of the Son, to 
death, in order, out of His own self-sacrifice, to 
find His way to the hearts of the rebellious 
sons of Men. God’s estimate of Man’s value, 
is seen in the price He has paid for his re- 
demption. If man had been created with no 
power of an endless existence, subject to its 
woes or its blessedness, is it credible that an 
infinitely wise and holy God could, or would, 
have died to redeem him. Oh, the Cross, and 


120 ENDLESS BEING. 


its Divine-human victim, speaks with trumpet 
tongue as to manhood’s peril, and his worth, in 
the sight of God. | 

Looking upon man as endowed with an 
eternity of being, the Cross is intelligible. If 
this life is the all of the sinner, it is simply 
incredible. To save the race from infinite suffer- 
ing by His sacrifice on the tree, is worthy of 
God. ‘To be in death—such a death as that of 
the Cross, to save men from a moment’s suffer- 
ing only, may seem fitting to some minds; but 
not to ours. That God sees something in 
man’s doom exceedingly dreadful, is witnessed — 
by His earnestness in warning, entreating, 
inviting, and all the steps He has taken for His 
salvation. That man’s rebellion is a sadly 
disturbing element, in the Government of God, 
is witnessed by God’s expressions in His: 
Word, with regard to it, and all He has done 
in view of it. It is well to sympathize with 
the rebellious, as we think of their terribie 
fate, enough to induce us to labor earnestly 
for their rescue, and were we but as earnest as 
God is, many more would besaved. But, when 
we think of God, and of His suffering and sacri- 
fice on our account, would it not become us to 
give Him more sympathy than weare wont to do. 
That God should need, and condescend to appeal 
for, human sympathy, may appear strange to 
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some who have never thought of this matter. 
And yet He does. 

We may be sure that God will never affect a 
feeling which He has not. There is no insin- 
cerity with Him. Where in all human lan- 
guage can anything be found more full of pathos 
than these words from Isaiah i. 2: ‘ Hear, 
O heavens, and give ear, O earth; for the 
Lord hath spoken: I have nourished and 
brought up children and they have rebelled 
against me!” 

If this hasa parallel at all, it seems to be found 
in the words of Christ in Luke xiii. 34: “O 
Jerusalem, Jerusalem, which killeth the proph- 
ets, and stonest them that are sent untoher! how 
often would I have gathered thy children to- 
gether, even as a hen gathereth her own brood 
under her wings, and ye would not!” Certainly 
it is not for the creature to measure out justice 
to those who trample on the Divine heart, and 
the love thus made manifest. 

_ All that God has taught us, then, in His 
word by precept, and by what He has done, as 
recorded there, is in harmony with all the 
higher instincts and aspirations of man’s nature. 
All teach an eternity of being for man, with all 
its happyfying or distressing certainties as per- 
taining to human conduct, whether good or 
evil. There are those who, if they admit that 
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the Bible does teach endless suffering, content 
themselves with finding fault with God’s jus- 
tice. To them it is iniquitous and unjust to 
punish a man eternally for the comparatively 
few sins he may commit in the compass of a 
human life-time. What is 70 or 100 years, 
even, to eternity? Could these objectors see 
sin, as He sees it, who died to save men from it, 
they would be slow, we imagine, to press their 
objection; but we need not labor to meet an 
objection based upon no facts. It is nowhere 
asserted that the sinner is to be punished eter- 
nally for the sins committed ina life-time. Sins 
are not the accidents of aman’slfe. They are 
the fruits of his life. The acts which he com- 
mits, and what we call sins, are not, after all, 
his sin, or sins. Man’s sin is himself. It is 
what he is. Man’s sin is, that he is a sinner; 
and he is that in defiance of God’s will, and 
despite all that God has done, or can do, to 
change his disposition, and his nature. With 
that character God is forever at war. Itisa 
disturbing element in His universe. It isa 
disturbing and destroying element in man’s 
nature. ‘There is no true happiness where it 
abides. It carries a scourge with which to 
chastise its victims. If man passes on, there- 
fore, to become an eternal sinner, he must be 
an eternal sufferer, by the very laws of being. 
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There is no escape from this save in annihila- 
tion; and this annihilation cannot come unless 
the laws of man’s being are entirely changed, 
and the man be made another being; and then 
he might be anything but a sinner, with no 
call for his annihilation, or his destruction, 
in any sense. 

The annihilationist says the phrase eternal 
death is not a Biblical one. Why he should 
take up the space and time to make the state- 
ment, it may be difficult to show; for he cer- 
tainly contends for an eternal death, as much as 
do the Orthodox—only he may prefer the 
phrase ‘‘ everlasting destruction.”’ It may be 
granted him that the Bible has no such expres- 
sion as eternal death, but as the destructionist 
makes death and destruction synonyms, what 
does he gain by his disclaimer? If the exact 
phrase, eternal death, is not formulated in 
Scripture the idea is certainly there; or else 
White, Pettingell and others are at sea with- 
out chart, rudder or compass; for they certainly 
teach the doctrine. This author may. have 
overlooked in reading these two authors, but he 
has not found the eighth and ninth verses of the 
second chapter of Romans referred to by them. 
Pettingell makes three efforts to quote the verse 
preceding, and only once does he succeed in 
quoting it correctly, on page 167, where he 
quotes verses 6 and 7 as follows: 
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“Who will render to every man according 
to his deeds. To them who by patient contin- 
uance in well doing, seek for glory and honor 
and immortality, eternal life.’’ To this he 
appends the following question, and answer: 

‘And what shall He render to those who 
do not ‘ seek for glory and honor and immor- 
tality?’ The Apostle goes on to tell us, in the 
twelfth verse, they ‘shall perish.’ ” Now itis 
asked, in all fairness, why does not this writer 
give the proper answer to his question as found 
in the immediate context? To have. done so, 
would have been the right thing; but it would 
have given a deadly wound to his theory of the 
extinction of the existence of the wicked; and 
also have shown to his readers, that if the 
phrase eternal death is not found in the Bible, 
an equivalent is found; and that equivalent 
necessitates a conscious state. The Apostle 
tells us what He, God, will render to the right- 
eous; and then goes on immediately to show 
what He will render to the other class, in the 
_ following language: 7 

“ But unto them that are contentious, and do 
not obey the truth, but obey unrighteousness, 
indignation and wrath [that is God’s inflic- 
Fen tribulation and anguish [inflicted upon 
the wicked], upon every soul of man that 
doeth evil, of the Jew first, and also of the 
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Gentile, but glory, honor, and peace to every 
man that worketh good; to the Jew first, and 
also to the Gentile. For there is no respect of 
persons with God. Foras many as have sinned 
without law, shall also perish without law; and 
as many as have sinned in the law, shall be 
judged by the law—for not the hearers of the 
law are just before God, but doers of the law 
shall be justified. ” 

So much is quoted here to show the garbling 
of the Word of God, apparently made neces- 
sary by a bad cause. We have no objection toa 
Scriptural use of the word “ Perish,” and as the 
Scripture uses it, but we do object to making 
it mean annihilation. The context forbids any 
such use of it here. God will not forever pour 
out ‘indignation and wrath” upon an extinct 
object, or, in other words, upon a, non-entity. 
“ Tribulation and anguish” cannot be felt by 
a non-entity. Let Mr. Pettingell have his 
‘Perish’ hereif he will, Ifit has any con- 
nection with his quotation it proves too much 
for him. It shows that God’s “ indignation 
and wrath,” and the sinner’s “tribulation and 
anguish,’ wait upon, and are the inevitable 
attendants of it. And this agrees well with the 
‘wailing and gnashing of teeth,” as spoken of 
by our Savior, as attendants upon the future 
of those who do not ‘seek for glory, and honor, 
and immortality.” 
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Notice, further, that Paul is contrasting the 
classes and their reward. If eternity pertains 
to the condition of the righteous, so it does to 
that of the wicked. Eternal life is the gift to 
the righteous; eternal death is the doom of the 
wicked, and the adjuncts of that death are “in- 
dignation and wrath,” ‘tribulation and an- 
guish.” There is no escaping this by any 
fair use of Paul’s language. ‘ 

But we are not through with this passage, 
nor with Mr. Pettingell’s treatment. From 
his book we learn that he is familiar with the 
revised New Testament. We infer that he 
knows that “immortality ” in this quotation is 
a false translation. Asa Greek scholar, as he 
seems to be, he ought to know this fact. In 
the former pages the true translation has been 
given. It is referred to now, more in relation 
to two other uses which Mr. P. makes of the 
seventh verse of Romans, Chapter II. Let us 
quote him from pages 209 and 116: ‘To those 
who, by patient continuance in well-doing, seek 
for honor and immortality (God would give), 
eternal life.” Here the word “glory” is omit- 
ted, and the italicized word is a false transla- 
tion, as already stated. On page 116 we find 
the passage garbled as follows. ‘‘ Who by 
patient continuance in well doing seek for glory 
and honor,” God will give ‘“ immortality.” 
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Now is it possible that any good cause needs 
such a mal-treatment of a portion of God’s word? 
It is not the purpose of the author here to q uote 
all the passages in Scripture which bear on 
this matter of the eternity of suffering for the 
finally impenitent, nor is it necessary. Enough 
has been shown to clearly indicate that the 
pains of the wicked are as enduring as the joys 
of the righteous. Our proposition, that man 
was created with the power of an endless con- 
scious existence, we believe has its foundation 
in God’s eternal truth. No one, worthy the 
name of a Christian, doubts the eternal exist- 
ence and happiness of the saint. Whence, 
then, this eternity of existence? We have 
already shown that the two things made sure to 
man by the new birth, were eternal life at his 
regeneration, and immortality at his resurrec- 
tion, and that neither of these are existence, 
endless or otherwise. The saint has “ exist- 
ence” and has “‘life”’ already, when both eter- 
nal life and immortality are conferred upon 
him. 

In all God’s word is not to be found a hint 
that existence in any form, for any term, lim- 
ited or unlimited, is to be conferred upon any 
one, and yet it must be admitted that the right- 
eous do have it, and as every man has the 
capacity for regeneration, then every man has 
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endless existence, and must therefore suffer the 
consequences of endless sin, the only escape 
from which is to be found in obtaining eter- 
nal life through Jesus Christ. 

One important question in this connection 
demands notice, atleast. The author here does 
not intend to dogmatize, nor would he shrink. 
from the subject entirely. To use Bible lan- 
guage on all Scriptural subjects, is certainly 
the right thing to do. Whether that language 
is to be understood figuratively or literally, 
may at times prove a very important question. 
The popular idea at present is, that the fire 
spoken of is not to be taken literally, but as a 
figure of speech. It is not the purpose of the 
author now to attempt to sustain or overthrow 
that opinion, but to give some quotations from 
the words of Christ, and then raise a question 
of some importance along this line. 

“‘ Depart from me, ye cursed, into everlasting 
fire, prepared for the devil and his angels.” 
Without making a very extensive culling of 
passages referring to the future of the wicked, 
one more will not be inappropriate—the expla- 
nation of the parable of the Wheat and Tares, 
which our Savior gave to his disciples at their 
request. 

‘“‘He that soweth the good seed is the Son 
of Man; the field is the world; the good seed 
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are the children of the kingdom; but the tares 
are the children of the wicked one; the enemy 
that sowed them is the devil; the harvest is the 
end of the world, and the reapers are the angels. 
As, therefore, the tares are gathered and burned 
in the fire, so shall it be in the efd of the world. 
The Son of Man shall send forth his angels, and 
they shall gather out of his kingdom all things 
that offend, and them which do iniquity; and 
shall cast them into a furnace of fire—there 
shall be wailing and gnashing of teeth.” 

Now, as to whether the words of Christ, as 
given above, are to be taken literally or figu- 
ratively is not the question. One equally im- 
portant, if, indeed, not more so, comes to the 
front. Itis believed tobe a generally admitted 
law of language, that a figure of speech indi- 
cates something less forcible than the realitv. 
If this be granted, we are pressed by this 
query: If the word fire, so often used in Scrip- 
ture in connection with the future doom of the 
wicked, be only a figure of speech, who of us 
has an imagination so vivid as to set before us 
the real horrors which lie over against that fig- 
ure. If a figure indeed it be, the good Lord 
save us from the dread reality. In making it 
a figure, it is hard to see, in so doing, any 
amelioration of the condition of the finally im- 
penitent. We can but leave them—we must 
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leave them—in the hands of a just God— 
striving meanwhile, so far as lies in our power, 
to rouse them to a sense of their danger. And 
this we are sure cannot be wisely done—expect- 
ing the divine blessing on our labors—by ton- 
ing down any of the threatenings or warnings of 
our God. 

An eternal sinner will, and must, suffer eter- 
nal pain. The destructionist may cry: ‘ Hor- 
rible!” and we will echo the cry; but such being 
the fact, is 1t not more horrible to lull men to 
sleep, by trying to make them believe that the 
doom is not so terrible; and therefore to infer 
that sin is not so infinitely hateful, as to cause 
God to deal so harshly with it? 

One thing is believed to be certain, as the 
common mind reads the Bible, eternal conscious 
suffering lies upon the face of its teachings. 
It requires the pen of a cunning and a ready 
writer to explain away its plain and obvious 
meaning, before men can believe that it teaches 
extinction of being for any of the children of 
men. 

In conclusion, then, we believe, that the term 
‘“Kverlasting Punishment,” as used by our 
Savior, is no meaningless phrase; but that 
everlasting there means endless duration; and 
that punishment, as connected with it, means 
suffering, which requires consciousness in the 
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person or persons upon whom it is inflicted; 
and so believing, it shall be our work, with pen 
and voice, to awaken our fellow men to the wis- 
dom and necessity of fleeing from the “ wrath 
to come.’ Let those who will, ‘‘ sew pillows to 
arm-holes,” to cause them to be at ease in 
Zion; we dare not. 
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CHAPTER VIIL 


A REVIEW OF CERTAIN PASSAGES. 


There are certain passages of Scripture, 
which, separated from their contexts, and held 
up to the reader’s inspection, have a tendency 
to lead the mind to look with some complacency 
upon the theory of ‘final cessation of exist- 
ence”’ for the wicked. These are stock quota- 
tions with the writers and teachers we have 
been following. .T'wo of them are found in the 
thirty-seventh Psalm, verses 10 and 20. With 
these may be classed Obadiah, sixteenth verse, 
and the first verse of the fourth chapter of 
Malachi. 

Let us look atthem: ‘ For yet alittle while, 
and the wicked shall not be; yea, thou shalt 
diligently consider his place, and it shall not 
be.” 

‘But the wicked shall perish, and the ene- 
mies of the Lord shall be as the fat of lambs; 
they shall consume, into smoke shall they con- 
sume away.” 

“Now with the mind already prepared with 
the definitions given by this class of writers to 
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death, perish, destruction, etc., it is not at all 
strange that these and kindred passages, thus 
taken away from, or read without the context, 
should bear favorably upon this false theory. 
But let us look a little into the surroundings of 
these passages, and discover, if we may, whether 
truth demands our acceptance of the annihila- 
tion theory, from these or any kindred texts. 

All truths may be said to be equally true, 
but there are certain statements which are 
true as related tosomething else. Thatis, they 
need to be taken or read in connection with 
some other idea or statement, in order to be 
true. These may be called “relative truths.” 
Of this character are the passages above quoted. 

Then there are other statements which may 
be called, for convenience, ‘absolute truths.” 
Such, for instance, as ‘There is one God.” 
That stands by itself, alone; it needs no sup- 
port. It stands related to no other special, but 
to all general, truths. If all others should be 
blotted out, that would stand; not so with the 
other passages under review. 

In order to develop the mind of the Spirit, 
as here writing through the Psalmist, we must 
seek for his general line of thought. What 
prominent idea, then, pervades this beautiful 
portion of God’s word. We answer unhesitat- 
ingly: ‘The earth as the inheritance of the 
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Saints, and the banishment from it of the 
ungodly.” Some seven times is this thought 
repeated more or less clearly in this wonderful 
Psalm. Christ, in the Beatitudes, catches up 
the strain, and sends it along down the centu- 
ries tous upon whom the ends of the world have 
come: ‘ Blessed are the meek, for they shall 
inherit the earth.” 

This theme gives inspiration to the Psalm- 
istas he pens this glowing song. It tinctures 
and shapes every sentiment in it. Every por- 
tion of the song is to be interpreted in the light 
ofit. Notonly is the fact stated, but that event 
is given, in connection with it, which shall mark 
time for the saints to march in and take pos- 
session. See. 

‘Wait on the Lord, and he shall exalt thee 
to inherit the land; when the wicked are cut off, 
thou shall see it.” Psalm xxxvii. 34. 

Now ‘cut off,” “perish,” “consume,” all 
refer to the same class——the wicked; and they 
also point to the same event—to the rooting of 
the wicked out of the earth at the coming of 
the Lord, to renew the earth and to give it to 
the saints. It has no reference whatever to 
their finaldoom. That lies beyond their resur- 
rection. See Proverbs 11., 21, 22. 

“For the upright shall dwell in the land, 
and the perfect shall remain in it; But the 
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wicked shall be cut off from the earth, and the 
transgressors shall be rooted out of it.” 

Now let us review a little. For yet a little 
while, and the wicked shall not be. Where? 
On the earth. He must give way to the right- 
ful proprietor—the ‘meek ”—the follower of 
the meek and lowly One. ‘“ Yea, thou shalt 
diligently consider his ‘place, and it shall not 
be.” His place shall not be on the earth any 
more. Where it shall be we are not informed 
in this Psalm. Elsewhere we are told: ‘The 
wicked shall be turned into hell, with all the 
nations that forget God.” ‘Depart from me, 
ye cursed, into everlasting fire, prepared for 
the Devil and his angels.” 

These last passages do refer to the final 
doom of the wicked; and there is not one word 
in either of them which, by any fair treatment, 
can be made to imply a cessation of conscious- 
ness or of being. Those who believe in this 
doctrine endeavor to destroy the force of the 
word “everlasting.” To them it does not 
mean everlasting at all. The fire, say they, 
cannot be everlasting, because the fuel becom- 
ing exhausted the fire must goout. This seems 
philosophical, certainly. But this assumption 
is begging the question. The extinction of 
being is the thing yet unproven. The thirty- 
seventh Psalm has no bearing on the subject 
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whatever. The passages quoted refer to what 
takes place when the Lord comes to purify the 
earth by fire, for the purpose of making it 
new. The wicked living will then be con- 
sumed. It is of this day Malachi is speaking 
in his fourth chapter and first verse: 

‘For behold, the day cometh that shall burn 
as an oven; and all the proud, yea, and all that 
do wickedly, shall be stubble; and the day that. 
cometh shall burn them up, saith the Lord of 
hosts, that it shall leave them neither root nor 
branch.” 3 7 

lt is of this day that Peter says: ‘But the 

day of the Lord will come, as a thief in the 
night, in the which the heavens shall pass away 
with a great noise, and the elements shall melt 
with fervent heat, the earth also, and the works 
that are therein shall be burned up.” 
_ To the above we add the testimony of Paul, 
in II. Thess., first chapter, seventh and eighth 
verses: ‘To you who are troubled, rest with us, 
when the Lord Jesus shall be revealed from 
heaven, with His mighty angels, in flaming fire, 
taking vengeance on them that know not God, 
and that obey not the gospel of our Lord Jesus 
Christ.” 

These all, are the fires, not of Gehenna, but 
those which attend the second coming of our 
Lord. These, after the righteous dead are 
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raised, and the righteous diving are changed, 
and caught up with them to meet the Lord in 
the air, shall burn up the bodies of the wicked, 
that are living on the earth, “that it shall leave © 
them neither root nor branch.” In that day 
they shall ‘ perish”’ with their works. ‘They 
shall then consume, into smoke shall they con- 
sume away.” But from other portions of God’s 
word we know that this is not final. These 
shall have a resurrection. Their’spirits sur- 
vive this burning, and shall come forth unto 
the resurrection of damnation. They did not 
‘““go to nothing” in these fires, though they 
“perished ;”’ neither will they in the Gehenna 
fire, unless some stronger word than perish can 
. be found to indicate that doom. These pas- 
sages, then, do not teach the annihilation of 
the man. There are no stronger ones used by 
these authors; and none which now occur to 
us which cannot be taken away from them on 
equally just principles. 
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CHAPTER IX. 


GENERAL REMARKS. 


In conclusion the author wishes to say that 
since he has been brought into the light, it has 
been unto him a source of wonder that those 
Destructionists who believe, as most of them 
do, that this earth is to have its regeneration, 
and is then to be given as an inheritance to 
the saints, while the transgressors are to be 
‘rooted out of it,”? could fail to see that all the 
above quoted passages—on which they so much . 
rely—have no such relation to the final doom 
of the sinner, as they all seem to suppose. The 
exigencies of their theory, however, seem to 
blind them, and cause them to look away from 
the real meaning of these passages. The 
words ‘‘ consume, ” ‘‘into smoke shall they con- 
sume away,’ “thou shalt diligently consider 
his place, and it shall not be,” “burn them 
up, that it shall leave them neither root nor 
branch,” have a wonderfully taking sound to 
the ears of those who believe the sinner is to 
pass out of existence after the judgment, and 
who greatly desire to have it so, because they 
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think it more honorable to God that it should 
be so, rather than that the sinner should always 
suffer for, and in his sin. All this feeling on 
their part would seem to grow out of their 
sympathy for the rebels against the person and 
the authority of God, and their inadequate 
conceptions of the damning nature of sin. Of 
this, God alone can measure the guilt, and the 
injury to the Universe of a single act of rebel- 
lion. God alone can measure the damage to 
humanity, and so to the God to whom human. 
ity is so dear, caused by the life and writings 
of Thomas Paine. The good that man does 
lives after him, and so does the evil. Col. 
Ingersoll goes to the platform and gives to 
gaping, thousands, with a laugh and a sneer, 
the poison of his infidelity, and the press 
catches up his sayings, and sends them out 
to do their damning work on this and the other 
generations yet to come, until generations shall 
come no more, and if God’s justice shall at last 
overtake him whose poisonous words have in 
the past, and still are, peopling hell with ruined 
souls, and robbing God of what’has cost him 
his life—trampled all his invitations and mer- 
cies under his feet, and scoffed at the very person 
of a God—shall Christian laymen and Christian 
ministers scoff at God because he allows to 
come upon such, His enemies, the doom they 
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have deliberately chosen in spite of warnings 
and entreaties, and every effort that a God 
could make to save them? 

It is man’s greatness—the grand capacities 
and possibilities with which God dowered him 
at his creation—which makes his guilt so great 
when he sins against God. As we have already 
shown, man is no creature of a day; but he is a 
being dowered with the power of an endless ex- 
istence, for the outcome of which he is respon- 
sible to God and sentient being. 

It is to this latter point the author wishes 
to again call particular attention. While he 
does not believe in the natural and inherent im- 
mortality of men, he does believe in the eter- 
nal existence of all men. Let the reader re- 
member that it has already been proven that 
immortality and existence are two wholly dif- 
ferent things, which are never to be confounded, 
as is too often the case, and never without 
damage to the Truth. Immortality is, and is 
to be, a condition of sentient being or existence. 
There is being or existence without immortal- 
ity. There will be with it. The righteous 
will have being or existence when, in the first 
resurrection, he puts on immortality. It re- _ 
quires no argument to prove this. Any escape 
from this seems impossible. A few words 
more in this direction, however, may be par- 
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doned. That the righteous will exist forever 
will be readily admitted by the annihilationist 
himself. It has already been shown that this 
existence does not inhere in Immortality, nor 
yet in Kternal Life. The Christian, then, must 
have it from his birth. It is the author’s be- 
lief that all human beings are equally dowered 
with it at their creation. If this is not so, 
then myriads of human beings are made for 
the purposes of sin and destruction. They 
were not intended for eternal life and immor- 
tality; and to offer to them one or both, with- 
out having given to them or promising to give 
them eternal existence, is a stupendous fraud, 
_which clouds the character of God, and more 
injuriously compromises his every attribute 
than anything brought against Him by White, 
and others, on the supposition that the so- 
called orthodox doctrine is true. Let us see 
if this can be made clear. 

The author has already shown that hfe and 
existence do not mean the same thing. They 
are two separate ideas. Even Pettingell gives 
us the following statement: “It ought to be 
evident to every reflecting person, that exist- 
ence is a broader word than either life or death. 
Anything that 7s may be said to exist whether 
it have tife or not; as, for instance, a particle of 
matter, a stone, an animal or a man,” And 


142 ENDLESS BEING. 


then he attempts to throw dust in his own and 
his readers’ eyes, as follows: ‘ But anything of 
which life is the chief or essential attribute, 
cannot be said to exist as such, without life.” 
Now the above sentence is either very thought- 
lessly, or very cunningly worded. We do not 
care now tosay which. Mr. P. evidently means 
by the words ‘of which life is the chief or 
essential attribute”—a human being, of which 
he says that it “cannot exist as such without 
life’’—Unspeakable Gift, p. 23'7—while in his 
reply to Dr. Brookes, page 23, in speaking of the 
man between death and the resurrection,he says: 
‘““T cannot, then, believe with the materialist, 
that man passes entirely out of existence, and 
that he is recreated at the resurrection; for 
this would not be a resurrection of the dead, it 
would evidently be a new creation. The iden- 
tity of the individual must be preserved; it i8 
the very same person wha died that is to be 
raised again, and not another just like him. 
This, to me, is evident.” 

Of course, this is ‘“‘evident” to Mr. P., - 
as to other thinking persons; but who can 
fail to see the inconsistency of the two state- 
ments. In the one there can be no existence 
without life, while in the other there must be, 
Mr. P. cannot possibly believe that the dead 
man, between death and the resurrection, “‘passes 
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entirely out of existence.” He says farther: 
“Tt is the very same person who died that is to 
be raised again.” Is not here a palpable con- 
tradiction? Mr. P. may try to unseat himself 
from this horn of the dilemma, on which I 
placed him, by referring to the words ‘exist as 
such; but make of them all he may or can, he 
cannot escape. He admits all that I desire to 
prove, 2.e., that a “person” may, nay must, ‘“‘ex- 
ist” without “life.” Admitting this, destroys 
his theory; while it establishes that of this 
book. Existence, then, and life, are not conver- 
tible terms. Things may exist without life— 
which never had, and never will have, life. 
Even Pettingell is forced to admit that the in- 
dividuality and identity of man exists, when 
there is no life! No matter just now as to. 
whether in a state of consciousness or the oppo- 
site. The man exists though dead. This ad- 
mitted, as Pettingell does admit it, proves be- 
yond the shadow of a doubt that death, as 
well as life, is a condition of existence; and that 
existence is as necessary to death as it 1s to life. 
Something must exist in order to permit either 
of these conditions—life or death. 

But now to return to our main thought—all 
men created with the power of an endless con- 
scious existence. On this are based all the 
possible conditions of existence——life, death, 
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eternal life, eternal death and immortality. 
Let Pettingell and others call attention as much 
as they may to the fact that the phrase “ eter- 
nal death” is not found in the Bible, yet he is 
compelled to teach the doctrine, and the thing 
itself is an integral part of his scheme. He 
very cunningly dodges the antithesis presented 
by the Apostle in Romans ii. 6-11. Here is 
the quotation entire: 

‘Who will render to every man according to 
his deeds; to them who by patient continuance 
in well-doing seek for glory and honor, and 
immortality, eternal life; but unto them that 
are contentious and do not obey the truth, but 
obey unrighteousness, indignation and wrath, 
tribulation and anguish, upon every soul of 
man, that doeth evil, of the Jew first and also 
of the Gentile; but glory, honor and peace to 
every man that worketh good, to the Jew first 
and also to the Gentile; for there is no respect 
of persons with God.” 

This is a most important passage, and it gives 
pain to say that Mr. P. shamefully abuses it. 
He quotes the seventh verse, and then demand- 
ing its antithesis, instead of finding it where it 
really is, in the verse following, he skips over to 
the twelfth verse, and takes out of it the word 
‘perish’ in connection with another phase of 
the thought of the Apostle, and compels it to do 
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duty, in place of the eighth verse, as the Apostle 
intended. In the seventh verse those who 
“seek for glory, honor and immortality ’”—or 
an incorruptible body, as it should read—are 
promised ‘‘ eternal life; while those who are 
contentious, etc., are promised “indignation and 
wrath, tribulation and anguish.’’ Now who will 
have the audacity to deny that the glory, 
honor, immortality and eternal life demand and 
necessitate conscious existence?”’ No one in his 
senses will dare doit. The antithesis demands 
the same. If the phrase “‘ eternal life” carries 
with it the ideaof duration without end, then 
the antithesis carries the same, or it is no 
antithesis, as the Apostle evidently intended it 
tobe. The appeal isto all disinterested minds. 

If the above reasoning is fairly based on 
facts, the scheme of the destructionists falls to 
the ground; and it is not necessary to take up 
with an elaborate argument all they have to 
say on destroy, perish and supposed kindred 
words and phrases. 

While the author agrees with Pettingell and 
others, that ‘‘ eternal life’”’ does not mean eter- 
nal happiness, yet he contends that glory, honor 
and peace, and therefore happiness, are one and 
all the necessary attendants of eternal life. So, 
on the other hand, eternal death has for its 
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attendants “tribulation and anguish,” caused 
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by the “indignation and wrath” of a justly 
offended God; and all this necessitates conscious 
existence. It is confidently believed that no 
fair exegesis of Paul’s language will give any 
other than the above results. They are here 
‘respectfully submitted to the inspection of all 
candid thinkers, and the author invokes a 
kindly criticism. 
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CHAPTER X. 


PHRASES AND OBJECTIONS EXAMINED. 


In the first chapter of this work it was inti- 
mated that certain expressions in common use 
were misleading, and otherwise objectionable. 
The author here proposes to treat of them as 
briefly as may be; and “immortal soul,” with 
‘immortality of the soul,’’ will first receive at- 
tention. 

These phrases are very common in our re- 
ligious nomenclature, and they have a certain 
amount of popularity in church literature, which 
renders it an unpopular work to endeavor to 
cast discredit upon them. From pulpit and 
press, in prayer-meeting talks, and in addresses 
to the Throne of grace, we hear ‘immortal 
soul” spoken as though an unquestioned verity 
_ lay behind the expression. The author would 
gladly leave to some one else the unpleasant 
work he has in hand, were it not that it seems 
a legitimate part of his plan, which would be 
incomplete without the discussion he here enters 
upon. : 

If “immortality,” as Scripturally used, 
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means ‘endless existence,” then his ‘‘ ocecupa- 
tion’s gone;” but if, as has been abundantly 
shown, the word simply means undyingness— 
that which cannot die—then it is his duty to say 
boldly—and yet in all kindness—there is now no 
such thing as an immortal soul this side heaven; 
and for evidence of this he refers the reader to 
the words of Paul to Timothy: ‘ Who only 
hath immortality.” 

An immortal soul is a soul in no sense sub- 
ject to death. All souls here are subject to 
death—saint as well as sinner. The latter is 
already spiritually dead——will die physically— 
and unless regenerated will fall under the 
power of the second death. The sinner, then, 
knows no immortality here; nor will he ever 
know it here or hereafter, as is seen from the 
very meaning of the word. To tell a sinner to 
seek the salvation of his immortal soul, is to 
ask him to care for something not in his pos- 
session. An ever existing soul he has, but not 
an immortal one. That a sinner, as a sinner, 
can never have. Only the righteous can have 
that, and they only at the resurrection of the 
just. 

Those who use the phrase under considera- 
tion, use it to represent a verity as applied to 
all human beings. If the Bible be true, there 
is no such human verity; therefore the phrase 
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is useless and misleading, and ought to be 
driven from the language. The same is true 
of the related expression, ‘“immortality of the 
soul.” This has no more foundation in fact 
than the other. Could these expressions be 
driven from use, the phraseology of many per- 
sons might shrink in quantity; but the author 
cannot help thinking it would be greatly im- 
proved in quality. 

‘¢ Never dying soul” is another of these pop- 
ular phrases, which points to no fact, and ex- 
presses no truth. An “ever-dying soul,” as 
applied to unregenerate persons, would be truth 
in comparison. <A “death that never dies” 
is another of these resonant, high-sounding 
phrases, with which the religious world has 
been regaled for many generations past. How 
familiar to us all! The author would give no 
small sum if he could be brought into contact 
with the inventor or inventors of them, so that 
he might ask them what they really mean. If 
that friend to humanity, as well as to the brute 
- ereation—-Henry Bergh——is living, we should 
almost fear an arrest for cruelty, should we do 
it in his presence. Who can analyze those ex- 
pressions, and tell us what they mean? Death 
means separation. Suppose we put separation 
where death is, in ‘‘ death that never dies,” and 
see how a “separation that never separates ” 


150 ENDLESS BEING. 


would sound! Where exact thought is wanted, 
such phrases are meaningless. Death as a force, 
is a power that kills—that brings about the con- 
dition which we call death. Using the word, 
then, as a force, we may read the “ death that 
never kills.” Using it as a condition, it is 
utterly meaningless. Then away with it. 

‘Immortal life in a state of misery,” is an- 
other of these religious expressions that smacks 
of falsehood. ‘Those who have accepted the 
definition of ‘‘ Immortality” as given in the 
preceding pages, will have no difficulty in see- 
ing the fallacy lurking in the above phrase. 
“State of misery”? here means the final state 
of the lost—the subjects of the second death. 
To speak of these as having an ‘“‘ immortal 
life” is supreme nonsense! 

“The ever-living soul” will keep our at- 
tention for a moment only. ‘The soul that 
sinneth, it shall die.” All unregenerate souls 
are “dead in trespasses and sins.” The ex- 
pression, “the ever-existing soul,” is a legiti- 
mate one, and may be used in the interest of 
clear thought. 

The adjectives, natural, inherent, essential, 
absolute, conditional, uncenditional, glorious, 
or bad, as applied to immortality, are all use- 
less and misleading, and only serve to confuse 
the mind. These phrases all spring out of the 
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fog and mist engendered by making immor- 
tality to mean “endless existence,” and the 
confounding of the terms life and existence; 
which, as we have shown, are not convertible 
terms. 

Often, in newspaper obituaries, do we read 
that some one ‘“ departed this life, and entered 
upon a glorious immortality, on ‘May 19, 
1888,” or some other date, as the case may be. 
Now, just what does the writer mean by such 
a conjunction of words? Perhaps it would be 
difficult to find in the same compass a better 
illustration of the general mistiness of ideas 
on this subject. The above quotation, lacking 
name and precise date, was taken from a late 
religious paper—the organ of a well-known 
denomination of Christians—and it is by no 
means an isolated specimen. It is a fair pre- 
sumption that the writer quoted holds the pop- 
ular ideas as to immortality—that he believes 
it to mean “endless existence ’’—that all men 
are naturally and inherently immortal. If so, 
and the person spoken of was already im- 
mortal—having been so from birth—what did 
he mean by saying that she died on a certain 
date, and on that same day “ entered upon a 
glorious immortality?” As to immortality 
itself—according to common theology—the 
individual had been immortal from birth. To 
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enter upon the very opposite of immortality, 
just at the moment of the consummation of 
mortality, is certainly a strange confusion of 
ideas. Whence comes the idea that immortality 
is entered upon at death? It is not in har- 
mony with the “natural and inherent immor- 
tality” theory. It is contrary to the plain 
teaching of the Word of God. That does speak 
of entering upon, or rather a putting on, im- 
mortality, but not at death. “So * * when 
this mortal shall have put on immortality, then 
[at the resurrection of the just] shall be 
brought to pass the saying that is written: 
‘Death is swallowed up in victory.’ ” This illus- 
tration will serve to show the want of clear 
thought in this direction. The obituary quoted 
is practically meaningless; or, if made to mean 
anything, its last statement is a falsehood, 
based on no accepted theory, and in harmony 
with none. A “glorious immortality” would 
seem to imply ‘‘a bad immortality,” but such 
a thing has no existence. ‘There is no immor- 
tality for the sinner—for the bad. 


OBJECTIONS ANSWERED. 
Destructionist. If there is no immortality 
for the sinner, then he must be exterminated— 
cease to be. 
Answer. If immortality means endless ex- 
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istence—Yes. If, however, it means only an 
undying condition of existence, then No, a 
thousand times No. 

It seems difficult, if not almost impossible, 
for one trained in the common theology, to 
grasp the distinction between Life and Exist- 
ence, and all that follows that distinction—that 
Life and Immortality, while they always imply 
and necessitate existence—yet do not mean ex- 
istence. Hxistence may be, and is, without 
either. Men live, and living, of course, exist 
here, without Immortality. This is true of 
Saint and Sinner. They will exist in a state 
of death, between death and the resurrection, 
without natural life or immortality. The right- 
eous, and they alone, put on immortality at 
their resurrection. They, then, do not put on 
existence—limited or endless—they have it 
already. Immortality, then, is simply a condi- 
tion of existence, under which the possessor 
is forever freed from death. The wicked have 
a resurrection, which shows that, in spite of 
death, they still exist. Their resurrection is 
not to life; but to judgment, or death. Christ 
says of the two resurrections: 

‘And shall come forth; they that have done 
good, unto the resurrection of life; and they 
that have done evil, unto the resurrection of 
damnation.”’ 
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‘That this is said of the dead, both saint and © 
sinner, and that they are conscious in death, 
will appear from the language of the pieced 
ing verse: 

‘Marvel not at this; for the hour is coming 
in the which all that are in the graves shall 
hear his voice.” 

This is the language of the Christ who 
though often addressing the multitude in par- 
ables—now speaking directly to the under- 
standing of his hearers, as well as to the judg- 
ment of the generations tofollowthem. There 
is no room for misunderstanding here. 

If men of all classes, then, exist until the 
judgment, through spiritual death, and natural 
death, without immortality; by what right use 
of language, is death, destruction, perish, etc., 
made to mean cessation—complete extermina- 
tion of existence in the second death? These 
Destructionists assert this. It is respectfully 
suggested, the proof is conspicously lacking. 

But again: Destroy, destruction, kill, per- 
ish, are all synonyms of death, say these error- 
ists. Well, suppose that be admitted; it has 
been conclusively shown that death, spiritual 
or temporal, does not mean annihilation or ces- 
sation of existence. Since Adam’s transgres- 
sion, our whole race—save the seed of wo- 
man—has been spiritually dead—‘dead in 
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trespasses, and in sins’’—until regenerated, or 
born again. Were they, and are they, spirit- 
ually annihilated? They are, and were, spirit- 
ually destroyed. 

“O Israel, thou hast destroyed thyself; but 
in me is thy help.” Hosea xiii. 9. 

When the “Chief Priests and elders per- 
suaded the multitude that they should ask Bar- 
abbas and destroy Jesus,’ did they suppose 
they were about to exterminate the existence 
of Jesus? They meant to, and did take his 
life; or, rather, caused him to lay it down; but 
he took it again. After his death, resurrec- 
tion and ascension, he appeared to John, on 
Patmos, and thus addressed him: ‘Iam he 
that liveth, and was dead; and behold, I am 
alive forevermore.” And hence his immortal- 
ity, “Who only hath immortality.” 

Had Peter this complete annihilation, or ex- 
termination, in view when he wrote, II. Pet. 
ii. 6: 

‘Whereby the world that then was, being 
overflowed with water, perished?” 

Was the world then annihilated? Did it 
cease to be? 

Anything is destroyed when it fails to act as 
it was intended to act, or to reach the end for 
which it was created. Man was designed to 


glorify God, and enjoy him forever. To fail 
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in this is to be destroyed. Men are created 
with the capacities to reach this end. A re- 
fusal, or a neglect to use these capacities, re- 
sults in their being taken away; and then a 
man is destroyed. See the man with the one— 
talent. 

“Take therefore, the talent from him, and 
give it unto him which hath ten talents. For 
unto every one that hath shall be given; and 
he shall have abundance; but from him that 
hath not, shall be taken away even that which 
he hath.” Matt. xxv. 28, 29. 

That is, every man is created with a capacity 
for God. If he wrap it up in a napkin—fail 
to exercise it—it shall be taken from him. This 
is his destruction—his eternal loss, to his 
eternal regret. 

Along this line reference may be had to Rey. 
Thos. Stoughton Potwin, a Congregational 
Minister, of the Hartford, Ct., Association, who 
has lately come before the public, in a little 
book entitled “‘ The Triumph of Life.” He is 
not a ‘‘ Soul Sleeper, ” like Pettingell; but like 
him he believes in the final cessation of the 
being of the wicked, and also in a second pro- 
bation for theheathen. He is a most assuming 
man; and his strong hold seems to be in the 
use of a pet phrase. In speaking of the fate 
of the wicked, he says, quoting from Revela- 
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tions: ‘The victims are said to be tormented 
with the fire. But the idea of destruction is 
not excluded. ”’ 

By destruction he means the final extinction 
of being. He means, by this back-handed as- 
sertion, his readers to infer that they willbe- 
come extinct. On the next page but one, we 
find him saying: | 

‘Speech is exhausted to picture the terri- 
bleness of their fate [the wicked |, which is not 
simple destruction, but the most prolonged suf- 
fering, without, however, excluding the idea of 
extinction at the end. ” 

A little further on, in his chapter on 
“Future Punishment,” in trying to show that 
it must end in extinction of being, he says, on 
page 158: . 

“To approach the subject with the presump- 
tion that the punishment of a being finite in 
his capacities is to be made infinite in dura- 
tion, is to do violence toevery thing but the 
hardihood of the human imagination. ” 

That is a very striking sentence—well calcu- 
lated to captivate the unwary. Somewhere we 
have heard or read something like this: ‘It 
is a poor rulethat will not work both ways. ”’ 
Let us change Mr. Potwin’s proposition a little: 

“To approach the subject with the presump- 
tion that the blessedness of a being finite in his 
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capacities is to be made infinite in duration, is 
to do violence to everything but the hardihood 
of the human imagination! ”’ 

And yet Mr. Potwin believes in the infinite 
duration of the happiness of finite beings, so 
that his point on the ‘‘finite” in his proposition 
falls to the ground pointless. It is next to, or 
‘quite, impossible for error to be consistent. 
The author may believe in the honesty and 
sincerity of Mr. Potwin; but his wisdom is not 
very apparent. He believes in a prolonged 
punishment for sinners after the judgment, and 
so do White and Pettingell; and this punish- 
ment involves consciousness and pain. Inthis 
he and they are in harmony with the Bible. 
This says the punishment is everlasting—eter- 
nal. They say the punishment is eternal, and 
yet the persons suffering the chastenings of the 
Lord are exterminated—cease to be! and yet 
the bliss of the righteous runs on, without a 
cessation of being, throughout eternity. By 
what process of verbal jugglery can an ordi- 
nary mind be brought to believe these two things ? 

‘And these shall go away into everlasting 
punishment; butthe righteous into life eternal. ” 

Here are two classes of conscious entities, and 
something is affirmed of each which is lasting, 
continuous, everlasting, eternal. Now suppose 
‘‘ these’ should cease to exist, what would be- 
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come of that into which they were sent? How 
can the punishment of “those” continue, last 
on, when “ these” have ceased to be? It would 
seem to ordinary minds that punishment must 
of necessity cease, when thereis no longer any- 
body to punish; but the Bible formulates the 
idea that the punishment of the wicked is ever- 
lasting; nor will it yield an iota on this point. 
Let all honest souls stand by the plain teach- 
ings of the Bible, without endeavoring to com- 
pel them to conform to some so-called ‘“ New 
Theology.” 


FINALLY. 


When the Psalmist asked: “‘ What is man, 
that thou art mindful of him, and the Son of 
man that. thou visitest him?’ he raised the 
question of the ages. The truthful and com- 
plete answer to this inquiry would give us the 
history of the race, its past, its present, and its 
future, would unfold to our view the plan of 
human redemption, and all God’s relations to 
us, here and hereafter. 

The subject treated in this book has an im- 
portant relation to this great question. Man’s 
future destiny very much depends upon what 
he ws. If he is only an evolution from the 
monad, a result alone of blind forces, simply 
of the dust, and to dust returning, the theory 
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of the Destructionist would not be so very hard 
to receive, mayhap. But revelation teaches us 
that man 1s a creation, the outcome of an intel- 
ligent plan, the concept of a Divine Mind, the 
skilled product of a Divine Hand, the image 
and likeness of the God of the universe! Per- 
fect in everything but character. This is not 
a creation, but a growth; or, so far as it is a 
creation, it is the work of the individual.. Man 
was placed here with staying qualities, endowed 
with the power of an endless conscious existence, 
with the outlines of the divine likeness and ~ 
image, which he is to fill in with the divine 
nature, till the stature of a perfect divine man- 
hood is reached, and he becomes the friend and 
child of God. | 

This is the Bible ideal of manhood, of which 
Jesus Christ was the only representative the 
world has yet seen. All Christians are reach- 
ing after this ideal. Greatness is stamped in- 
delibly upon this manhood. How great, very 
few ever conceive, so far has the race, by sin, 
fallen from God’s ideal. In no part of God’s 
revelation to us, is it recorded that any other 
being save man was created in God’s own image 
and likeness. We read of powers, principal- 
ities, thrones, dominions, indeed, but to which 
of God’s angels said He at any time, “ Thou art 
my son.” Of men redeemed, and separate from 
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the fallen mass, God says: ‘‘ Ye shall be my 
sons and daughters.” For, and to this high 
relationship was man created, with every needed 
capacity, and facility to reach it. He who fails 
to become a son of God, makes himself a child 
of the Devil, and thus becomes his own de- 
stroyer, by deliberately making himself God’s 
enemy. 1 } 
_ In ordez to reach this degradation, the sin- 
ner slights the love of God, defies his authority, 
disobeys his commands, and robs him of his 
right-to his own love and service, as well as to 
that of all whom he influences to follow his 
pernicious example. Who shall measure the 
guilt of Tom Paine—dead for generations, 
in person; yet living in his writings, and as 
potent for evil as when living, and even more 
so in the influence and teaching of those whom 
he has taught. Ifthe good a man does lives. 
after him, so does the evil. We are living not 
only for time, but for eternity; and it is but 
fitting that our being should last as long as 
our work; and our reward should be as lasting 
as either. 

Who can measure the guilt of sin? Who 
can tell how much God is injured when a 
human soul, with all its grand capacities for 
loving, honoring, and serving Him, by deliber- 
ate choice transfers its allegiance, and gives 
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up all its grand and eternal possibilities into 
the hands of God’s great enemy? O the 
wondrous patience and forbearance which waits 
so long upon human ingratitude and rebellion! 
But infinite love, and infinite patience, are 
married to infinite justice; and what are thus 
joined together in the Godhead, man, though 
he would, cannot put asunder. He who 
measures sin lightly, makes room for sin, both 
in himself and others coming under his teach- 
ings and influence. The sympathies of such 

minds are more with the offending sinner than 
with the justly offended God. These would 
tone down the wrath of God as expressed in 
His word. They are concerned for God’s 
honor, lest he should be considered unjust and 
cruel. Without any regard to His plan, or the 
possibilities and greatness of man’s nature, 
they have decided that it will be more for God’s 
glory to strike sinners out of existence than to 
keep them in being, to suffer the penalty of the 
violated laws of being, as well as of God’s 
positive ordinances. All this misplaced sym- 
pathy is born of the supposition that God 
vengefully keeps men in being on purpose to 
inflict pain. This overlooks the tremendous 
fact of the greatness of man’s nature—that he 
was made to exist forever, for God’s glory and 


his own happiness. Hating God and_holi- 
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ness, the sinner has changed his conditions— 
destroying himself, so far as the blessed 
possibilities of being are concerned—bringing 
upon himself the evil from which he cannot 
escape by annihilation. 

God made man with all the possibilities for 
eternal happiness. He endowed him with an 
endless existence, subject to the necessary 
changes to be produced by obedience or diso- 
bedience to the laws of his mental, physical 
and spiritual constitution. By what law of 
reasoning, based upon what facts, do we arrive 
at the conclusion that God, to save the sinner 
from the inevitable result of his God-defying 
life, will take away his existence—exterminate 
him? Why not as well surmise that eternal 
life will also end in extinction of being? If 
eternal punishment is extinction. of being, or 
ends in it, why not? 

I answer the Psalmist’s question thus far by 
saying: Man is God’s latest and grandest crea- 
tion. Of the creative works of God he crowns 
and kings the whole. Blurred, marred and 
ruined by sin, he is now in process of recon- 
struction. Heis great, and great are the issues 
of his being. In his nature he is dual. Of 
the best of the earth is he, and of the best of 
heaven. This he was made and commanded to 
be. God is deeply concerned that he should 
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be all this. To fail of this is sin, and sin is 
the result of choice, for which God will hold 
the eternal sinner eternally responsible. Great 
art thou, O man! Great, and beyond measure 
glorious, the results of holy and sanctified exist- 
ence. Eternal life and immortality are its 
conditions. Great and unspeakably awful is 
the tribulation and anguish of the sinner, 
under the unchanging indignation and wrath 
of God, which burns even to the lowest hell. 

Reader, wouldst * thou escape eternal pun- 
ishment and gain eternal life? Then seek to 
know God in Jesus Christ. Wouldst thou 
gain immortality? Then live the Christian’s 
life and die the Christian’s death. Thus liv- 
ing and thus dying, thou shalt have part in the 
first resurrection; and then and there shalt 
thou put on immortality with an incorruptible 
body—knowing death nevermore. 

Thinkest thou, O man! thus grandly dow- 
ered with the limitless possibilities of a limit- 
less existence, -made for and called to be a son 
of God, for His pleasure and honor, and for 
thine own happiness, that thou canst ruth- 
lessly and defiantly mar God’s handiwork in 
thee, and rob Him of the revenue of love and 
service from thee which is His due; and then 
like a coward hide thyself in total extinction 
from thine own self-contempt—from the self- 
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inflicted penalty of a violated law, and from the 
just anger of Him who made thee for a destiny, 
the grandeur of which no human.language has . 
yet been found adequate to describe? So 
thought the rich Sadducee; but when he was 
dead and buried he found himself in Hades, 
and “lifted up his eyes, being in torments.” 
Be not thou like him. 
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